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Translators’ Introduction 

This is a translated summary of the book entitled " Tarbiyatu Al- 
Awlaad fi Al-Islam " (Child Education in Islam) by ‘Abdullah 
Nasih Ulwan. The book was published in Arabic in two volumes 
by Dar Al-Salam for Printing, Publishing, Distribution, and 
Translation, Cairo, Egypt, in 1418 A.H. 1997 C.E. 

In translating the summary of the book, we have referred to the 
following: 

- Dr. M. Taqi-ud-Din Al-Hilali and Dr. Muhsin Khan, the 
Noble Qur’an, Darussalam publishers and distributors, Riyadh, 

A 

Saudi Arabia and Dr. Muhammad Mahmud Ghali, Towards 
Understanding the Evcr-Glorious Qur’an, Cairo: Publishing 
House for Universities, Co. 2nd Edition, 1998. This translation 
of the meaning of the Qur’an was used for rendering the Qur’anic 
Ayat (verses) into English. In some cases the translation w r as 

A 

slightly modified with Professor Ghali’s permission. 

- Dr. Muhammad Muhsin Khan, Sahihu Al- Bukhari, Beirut: 
Dar Al-Arabia, 1985. This translation of the Prophet’s Ahddith 
(traditions) was occasionally consulted for the purpose of 
translation in the Arabic summary of the book. Following are 
some of the frequently used acronyms in the translation: 

(C. E.): Common Era 

(A. H.): After Hijrah (Anno Hijra) 

(®l): Be He (Allah) Glorified and Exited 

(5i): Be He Exalted in Might (the Exalted and Glorious) 

(^): May the blessings and prayer of Allah be upon him ( i.e. 
Muhammad) 

(*©): Peace be upon him (one of Allah’s Prophets) 

($g£): Peace be upon them (Allah’s Prophets) 
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(<$»): May Allah be pleased with him (i.e. One of the 
Companions of the Prophet Muhammad) 

( ): May Allah be pleased with her (i.e. female Companions 
of the Prophet Muhammad such as Llmm Salamah) 

(&§ ): May Allah be pleased with them (i.e. two of the Prophet’s 
Companions) 

(/&>): May Allah be pleased with them (Propht’s Companions) 

Some of the symbols used in the transliteration of Arabic words 
(i.e. representing them as they are pronounced in Arabic, using 
Roman letters and some symbols) are: 



Kh or kh = 



s or s 



z or z 



gh or gh = £ 

q = J 

* placed over a vowel = long vowel 

Any corrections, comments, or suggestions for improving the 
translation are most welcome. May Allah guide us all. 

The translators 



http://ahlesunnahlibrary.com/ http://nmusba.wordpress.com/ 




Introduction 



Introduction 



11 



Praise be to Allah who elaborated for mankind the right ways of 
child education in the Qur’an. He also legislated the principles of 
goodness, righteousness, and guidance in the rules of Islam. Peace 
and blessings of Allah be upon our Messenger Muhammad 
whom Allah sent to humanity and revealed to him legislation 
which achieves glory and honor, status, and stability. And may 
peace also be upon his household, good and pure Companions 
who presented great examples in educating children and 
established nations, and peace be upon those who follow their 
ways until the world comes to an end. 



Among the favors of Islam upon mankind is that it brought 
comprehensive ways to educate people and bring up generations, 
establishing nations and civilizations and setting up the principles 
of glory and urbanization. That is to convert misleading humanity 
from the darkness of polytheism, ignorance, misguidance and 
chaos, to the light of monotheism, science, guidance and stability. 
Allah says: 



S* I Jr -- 1 

4 



“ Indeed , there has come to you from Allah a light (Prophet 
Muhammad and a plain Book (this Qur'an). Wherewith Allah 
guides all those who seek His Good Pleasure to ways of peace, and 
He brings them out of darkness by His Will unto light and guides 
them to a Straight Way (Islamic Monotheism ).” (Al-Ma’idah, 15-16) 



Opponents testified to the growth and continuity of Islam. 
Enemies acknowledged its vitality and eternity. Western thinkers 
and philosophers testified to Islam such as Bernard Shaw, Elias 
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Abu Shabkah, Lane Poll and Ghustaf Lopon. (l) These acknowl- 
edgements give to those, who have sound mind and understanding, 
proof of the continuous and vital teachings of Islam. 

If Islamic law is characterized by divinity, comprehensiveness, 
growth and continuity then, is it merely theories written in books or 
just beliefs in the mind, or teachings practiced by people? Shaikh 
Sayyed Qutb answered this question saying, “Muhammad ^ and 
his companions achieved victory only when they practiced and 
applied all the teachings of Islam. The Companions of the Prophet 
^ were examples in applying its teachings. When people saw them, 
they saw Islam. Hence, the teachings alone do not change mankind; 
the Qur’an alone does not change mankind; and the texts alone do 
not change mankind. So, Prophet Muhammad preferred raising 
men who applied these teachings above simply making speeches. He 
succeeded to demonstrate and represent Islam in the form of pious 
individuals.” 

Generations of Muslims still benefit from their characteristics 
and follow their ways in education, even in these days in which the 
rules of Islam are rarely applied, and the signs of the Muslim 
Caliphate have been removed, and enemies of Islam have been able 
to achieve their malicious aim i.e. converting the Muslim world 
into disputing nations and countries of different principles and 
traditions. They also indulge in dissolution and looseness and live 
without aim and entity and are afflicted with despair. Some 
reformers and callers to Allah are also afflicted with despair and 
feel hopeless of ever being able to regain the nation to its past 
glory. Rather, some of those callers call to isolation because they 
think that this age is the last and the Muslim consequently should 
run away from seditions till he dies. This despair is a result of: 



(1) The spelling of all foreign or western names mentioned in the book is 
uncertain because the author only provided the Arabic transliteration, (editor) 
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I. Inability to understand the nature of Islam, 

II. The love of life and hating death, 

III. The ignorance of the aim for which Muslims were created. 

This despair will be removed, and glory and victory will be 
achieved when they recognize that Islam is: 

a. The religion of strength and power, 

b. The religion which calls to knowledge and science, 

c. The religion which regards man as the vicegerent of Allah on 
earth to live in, discover it, and to benefit from its provisions, 

d. The religion which honors man and prefers him above all 
creatures, 

e. The religion of work, activity, labor and vitality, 

f. The religion of contemplation and thought on the creations of 
the heavens and earth so as to reach the truth about these 
creations, 

j. The religion which prohibits despair, 
h. The religion of honor and dignity. 

Despair will be removed and glory and victory will be achieved 
when Muslims in general, and callers and scholars in particular, 
liberate themselves from the love of this life and indulging in 
worldly pleasures. Also, when they liberate themselves from 
cowardice, fear, and hating death and be sure that Allah is the 
Provider, the Harm-Inflicting and the Benefit-Giver. 



Despair will be removed and glory and victory will be achieved 
if they recognize the sublime aim for which they were created. This 
aim is to worship Allah. The Qur’an declares: 




“And I (Allah) created not the Jinn and mankind except that they 
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should worship Me (Alone}.” (Adh-Dhariyyat, 56) 

The question that arises is: What is the type of worship which 
Allah commands us? It is submission to Allah’s teachings and 
loyalty to Allah and His Messenger and the believers; it is also the 
continuous commandment of Allah to bring people out from the 
worship of people and idols to the worship of Allah; and rejecting 
concepts and beliefs which are in disagreement with Islamic law. 
This is the task and mission of the Muslim in this life. Thus, 
Muslims should recognize the nature of their religion and liberate 
themselves from loving life and hating death and recognize the aim 
of their creation so as to achieve growth for Islam and regain their 
previous glory and strength. 

The question that arises is: What is the way to reformation and 
what is the starting point to reform the good society? The answer 
lies in the word “education” which encompasses many meanings, 
concepts and fields. It includes education of the individual, the 
family, society and humanity. Under each meaning, there arc other 
types and divisions. All these meanings aim at setting up noble 
societies and ideals. T his education of children is a branch of 
individual education in which Islam calls to prepare and reform 
him to be a useful and good member of society. 

This book explains the whole and right way of child education 
in Islam. When you read it, you will recognize the characteristics 
and comprehensiveness of Islamic Law. You will also recognize the 
ways of Islam in education and reformation. When educators 
follow his way, the Ummah will achieve stability, safety and 
happiness, and disorder, fear, and unhappiness will be removed. 
You will recognize that Islam is the religion of life, humanity, 
awareness, education, and reformation. 

It is noticeable that the Islamic library is poor in regards to 
books on child education in Islam. I did not find a comprehensive 
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book about child education in Islam from birth to puberty save the 
book entitled " Tuhfut Al-Maudud fi Ahkam Al-Mawlud" by Ibn 
Qayyim Al-Jawziyyah It deals with the rules of the newborn. I 
have referred to it in the third chapter. 1 did my best and searched 
in references and volumes to write a comprehensive book dealing 
with child education from birth to puberty. It also deals with the 
complete way upon which parents and educators should follow. 

I have divided the book into three parts. Each part is divided 
into numerous chapters, and every chapter contains several 
subjects. It will be as follows: 

Part One: 

Chapter One: The Ideal Marriage and its Relationship to 
Education 

Chapter Two: The Psychological Feelings Towards Children 

Chapter Three: General Rules Concerning the New-born baby 

Chapter Four: Causes and Treatment of Children’s wayward- 
ness 

Part Two: 

Chapter One: The Responsibility for Faith Education 
Chapter Two: The Responsibility for Ethical Education 
Chapter Three: The Responsibility for Physical Education 
Chapter Four: The Responsibility for Intellectual Education 
Chapter Five: The Responsibility for Psychological Education 
Chapter Six: The Responsibility for Social Education 
Chapter Seven: The Responsibility for Sexual Education 
Part Three: 

Chapter One: Effective Means of Children’s Education 
Chapter Two: The Basic Principles of Education 



http://ahlesunnahlibrary.com/ http://nmusba.wordpress.com/ 




16 — Child Education in Islam 

Chapter Three: Necessary Educational Suggestions 

These are the main points for each chapter in each part of the 
book. The reader will find other important points and useful 
subjects branching from these chapters. The aim of these points 
and subjects is to provide and outline an evident and better way for 
child education. Finally, I ask Allah to make this work sincere for 
Mis sake and to accept it as a good work on the Day of Judgment. I 
ask Him also to make it useful for mankind. 

‘Abdullah Nasih ‘Ulwan 
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1. Chapter One: The Ideal Marriage and its Relationship to Education 

2. Chapter Two: Psychological Feelings Towards Children 

3. Chapter Three: General Rules Concerning the New-born Baby 

4. Chapter Four: Causes and Treatment of Children’s Waywardness 
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Chapter One 

The Ideal Marriage and its Relationship to Education 

It is preferable to demonstrate three aspects of marriage before 
setting out to explain the foundations laid down by Islam for 
educating children: 

A. Marriage is a human instinct. 

B. Marriage is a social interest. 

C. Marriage is a selection and choice. 

A. Marriage as a Human Instinct 

Islamic Shari'ah opposes monasticism, which conflicts with 
man’s instinct, and contradicts his inclinations, desires, and 
motivations. Likewise, Islamic Shari'ah prohibites Muslims to 
abstain from marriage or renounce it and intend to live as a monk, 

A 

devoting oneself to worship. Al-Bukhari and Muslim related that 
Anas said, “Three people came to the houses of the Prophet’s 
wives to inquire about his manner of worship. When they were 
told, they seemed to have deemed it little. So, they said, How come 
we compare ourselves to the Prophet as his past and future 
misdeeds have been forgiven. Then one of them said, ‘1 will 
perform prayer throughout the night forever.’ The other said: ‘I 
will fast throughout the year and will never break my fast.’ The 
third said, “I will keep away from women and will not marry 
forever.’ So, Allah’s Messenger came to them and said, Are you the 
people who said so and so? By Allah, I am the most submissive to 
Allah and most afraid of Him among you: yet I fast and break my 
fast, / pray and sleep, and / marry women. So, he who does not follow 
my tradition in religion, is not one of my followers . ” 

So, it is clear that marriage is seen by Islam as a human instinct, 
that makes man’s desires and inclinations materialise, and 
comform to the natural law of life. 
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B. Marriage as a Social Interest 



1. Preserving the human race: through marriage, the human race 
continues to exist, propagate, and continue until the Last Day. 
The Noble Qur’an pointed to this social rationale and human 
interest by saying: 



i ^ ’sk $ & % } 



“And Allah has made for you Azwaj ( mates or wives ) of your own 
kind, and has made for you, from your wives, sons and grandsons...” 

(An-Nahl, 72) And Allah said. 




“O mankind! Be dutiful to your Lord, Who created you from a 
single person (Adam), and from him (Adam) He created his wife 
(Hawwa (Eve) and from them both He created many men and 
women.” (An-Nisa, 1) 



2. Preserving Lineage: through marriage, the lineage or ancestral 
line is defined. Were it not for marriage, which Allah has ordained 
for mankind, the society would have been swarmed with children 
of no lineage or honor; a situation that entails dissipating human 
dignity, sublime manners, and awful diffusion of corruption and 
libertinism. 



3. Keeping the society free from immorality: through marriage, the 
society is kept safe from immorality and social disunity. If the 
instinct of inclination to the other sex is satisfied through 
legitimate marriage, the nation will entertain the best morals and 
manners, and will communicate the message, and fulfill their duty 
as Allah wishes them to. Verily, nothing is more truthful than what 
the Prophet g* said to point out the moral rationale of marriage 
and its social benefits when he was urging the youth to get 
married. He said, “ 0 youth. Whoever can marry must marry since it 
will keep his sight and private parts clean and pure, but those who 
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— Part One 



cannot marry, must attend to fasting, since it will control his sexual 
desires. ” 



4. Preserving the society from disease: through marriage, the society 
maintains safety from widespread fatal diseases that result from 
adultery, whoredom, and fornication, such as syphilis gonorrhea, 
and other deadly diseases that weaken the body, and diffuse 
epidemic diseases. 



5. Spiritual and psychological serenity: through marriage, amity, 
love, and intimacy grow between the husband and wife. Allah %gk 



said: 



^ez sz , Uaj SfcjJ G3 Li# 3- 3 > 
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“ And among His Signs is this, that He created for you wives from 
among yourselves , that you may find repose in them , and He has put 
between you affection and mercy. Verily, in that are indeed signs for 
a people who reflect.** (Ar-Rum, 21) 



Such a psychological and spiritual serenity is a good aid for 
raising children and caring for them. 



6. Cooperation between spouses for building the family and raising 

children: through marriage, the spouses cooperate to build a 

family and bear its responsibility, as each of them are 
complementary to the other. So, the wife does what is prescribed 
to her, and what conforms to her feminine nature, by supervising 
and managing the household chores, and looking after the 
children. 

And the husband works within his domain, and does what 
conforms to his nature and manhood. So he works, toils, and looks 
after the family. By such cooperation between the spouses, a 
faithful generation and good offspring would come into being, and 
the house would be a place of love and stability. 

7. Burning passion for parenthood: through marriage, the parents’ 
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feelings and sentiments towards the children begins to burn, and 
motivate them to care for their children and to bring them up 
properly. These are the most important social interests stemming 
from marriage. They are very closely related to family reforma- 
tion, child breeding, and raising generations. 

C. Marriage as a Selection and Choice 

Islam has established bases and rules for both the suitor and his 
fiance. If they follow them and take them as guidelines, the 
marriage will be successful and will flourish, and the family will be 
faithful, moral, and secure. The following are the most important 
of them: 

1. Choice based on religion: what is meant by religion here is the 
sound understanding of Islam, practical application of all its 
rulings and manners, and full commitment to the SharVah's 
methods and principles. 

If both the suitor and his fiance are up to such a standard of 
understanding, application, and commitment, we describe them as 
religious and well-mannered. That is why the Prophet guided 
marriage seekers to look for a pious partner. Al-Bukhari, Muslim, 
Abu Dawud, An-Nasa’i and Ibn Majah related that Abu Hurairah, 
said that the Prophet said, “It is self-evident that a woman is 
sought for marriage for four reasons : her riches, her nohlebirih, her 
beauty, and her religion. So, get the pious one and strive to get her . " 

In accordance with that, the Prophet ££ guided the girl’s family 
to seek the religious and well-mannered suitor. At-Tirmidhi related 
that Abu Hatim Al-Mazni said that the Prophet ^ said, “If you 
were approached by he whose religion and manners satisfy you, let 
him marry your daughter, if you do not do that, there will be 
dissension in the earth and great corruption . " 

Is there any greater dissension inflicted upon religion and 
morals than a faithful girl falling in a libertinistic suitor’s hands, or 
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an atheist husband who bears no respect for honour or jealousy? 
And is there any greater dissension related to a righteous woman 
than falling under the matrimonial authority of an immoral, 
libertine husband, who forces her to abandon the veil and to mix 
with men, and compels her to drink wine and dance with men? 

So many girls, unfortunately, who were exemplary in their 
family’s home regarding chastity and purity, but when such a girl 
moved to a libertine house, and a licentious husband, she turned 
into an unrestrained and careless woman, not valueing the 
principles of morality or the concepts of chastity and honour. 
No doubt that when children grow up in such a sinful house, they 
will acquire perversity and libertinism, and will be fed with 
corruption and maleficence. So, a choice based on religion and 
with morals is the most important factor in achieving happiness 
for both spouses, virtuous Islamic breeding for the children, and 
good rank and stability for the family. 

2. Choice based on noble birth and honour: among the rules laid 
down by Islam for choosing a spouse, is to choose your spouse from 
a family known for their righeousness, morals, noble birth, and 
honor. Ibn-Majah, Al-Hakim, and Al-Bayhaqi related that ‘Aishah 
said that the Prophet said, '‘Choose for your sperm , and 
marry your equals, and let them marry your daughters. ” 

This Hadith , and many others, direct the attention to the 
necessity of choosing someone of noble birth, so that the man can 
obtain moral, pious, and righeous children. In accordance with this 
meaning, Uthman I bn Abi Al-’As Ath-Thaqafi advised his sons to 
select their wives, and avoid ill-bred families. He advised them 
saying: “0 sons, the man who seeks marriage is like one who plants, 
so, everyone should see where he is putting his seeds, and it is quite 
rare to get noble offspring from the ill-bred, so select your wives 
even if you have to wait for a while.” 
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Such a selection, that the Prophet $£ has advised us of, is taken 
as one of the greatest scientific facts, and educational theories in 
modern times. Genetics proved that the child inherits his parent’s 
moral, physical, and intellectual characteristics. So, when the 
selection of a spouse is based on noble birth, honour, and 
righteousness, children grow up bearing these same qualities, and 
when a child combines inherited righeous qualities and virtuous 
breeding, he attains the climax of religion, morality, and piety. 

3. Exogamy: among the wise Islamic instructions regarding 
selecting a spouse is preferring a woman who is not from one’s 
family (i.e. cousins etc.) for seeking intelligent children, assuring 
their safety from inherited diseases, expanding the family 
acquaintance and strengthening social bonds. Genetics has proved 
that endogamy weakens the offspring physically and mentally. 

4. Preferring virgins: among the rational Islamic instructions 
regarding selecting a future wife is preferring virgins to women 
who were married before. This is because the virgin is disposed to 
intimacy and familiarity with her first husband, contrary to the 
woman who was married before, since she may not find intimacy or 
love with her second husband. But the virgin loves her husband, and 
docs not long for another man, because she knew no one but him. 

‘Aishah ^ made all these meanings clear when she said to the 
Prophet 4$, according to Al-Bukhari, “O Messenger of Allah if 
you were in a valley with two trees. One was eaten from, and the 
other was not eaten from, of which would you let your camel 
graze? He said, At the one which was not eaten from. She said. 
That is me.” She meant to point to her precedence over his other 
wives, since she was the sole virgin wife he married. Indeed, the 
selection of a virgin is desirable unless there was a serious reason 
for marrying a deflowered woman who was married before, as in 
the case of a widower or divorced man who is looking for a woman 
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(wife) to look after his house and bring up his children. 

Al-Bukhari and Muslim narrated the dialogue that took place 
between the Prophet ^ and Jabir on their way back from the 
expedition of Dhat Ar-Riqa. The Prophet said to him: “0 Jabir, 
have you got married? He replied: yes, He asked: A virgin or a 
deflowered woman ? He replied: a deflowered woman. He asked: 
Why not a virgin so that you may play with her and she with you ? He 
replied, O Messenger of Allah, my father was killed in the battle of 
Uhud and left seven girls, so I married a deflowered woman to 
gather them around her and look after them. The Prophet said: 
You did the right thing , insha' Allah. 

5- The preference of marrying a fertile woman: among the 
instructions of Islam for selecting a wife is that she is fertile, to 
achieve the purpose of marriage i.e. having children, preserving the 
human race, and inhabiting the earth. One of the women’s merits is 
to bear children, and that is why the Prophet ^ preferred 
Khadijah to his other wives. So, he mentioned that she gave 
him children while others did not as a privilege of hers. The 
Prophet advised not to marry barren women however beautiful 
they might be. Abu Dawud and An-Nasa’i related that Maqil Ibn 
Yasar said that a man came to the Prophet ^ and said to him “I 
love a well-bred and beautiful woman, but she is barren. Shall I 
marry her? The Prophet ^ said, “No” The man came a second 
time and the Prophet said, “No” When he came the third time, 
the Prophet ^ said to him, " marry the loving and fertile woman, as 
I shall take pride in your abundance . " 

These are the most important principles of marriage, as it 
satisfies human needs, suits the desires of life, attributes the 
children to their parents, frees the society from libertinism and 
fatal diseases, achieves cooperation between spouses, and ignites 
the parent’s sentiment for parenthood. Marriage in Islam is based 
on strong foundations, and sound rules relating to the selection of 
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a spouse. The most important of which is religion, noble birth and 
awareness of the spouse’s rights. The very beginning of raising 
children in Islam stems from an ideal marriage built on selecting a 
righteous wife. By doing so, the Muslim family is formed, and a 
faithful generation, and righteous progeny are raised. 
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Part One 



A. Parents are disposed to love their children 



It is intuitively known that the hearts of parents are disposed to 
love their children, and are filled with psychological feelings and 
parental compassion to protect, have mercy, sympathize, and care 
for them. Were it not for that, the human race would have 
vanished, and parents would not have had patience to look after 
their children, sponsor them, bring them up, caring for them or 
seeking their interests. The Noble Qur’an has depicted these 
parental feelings so, sometimes, it makes children the adornment of 
this present life: 






“Wealth and children are the adornment of the life of this 
world...” (Al-Kahf, 46) 



On another occasion it considers them a great bounty that is 
worth thanking the Giver: 






“We helped you with wealth and children and made you more 
numerous in man-power.” (Al-Isra, 6) 



On a third occasion, it made them the comfort of the eyes if they 
were pious: 






And those who say: “ Our Lord ! Bestow on us from our wives and 
our offspring the comfort of our eyes , and make us leaders of the 

Muttaqun.” (Al-Furqan, 47) 



These, in addition to so many other Qur’anic verses that depict 
the parents’ feelings towards their children, reveal their true 
sentiments and love for their beloved children. 
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Here, dear reader, we present a selection of poetic verses related 
to loving children. These verses are full, of tenderness and 
sympathy, flooded with feelings and affection, and stress the love 
and pity that Allah has bestowed on the parents’ hearts. Let us 
start with what Umayyah Ibn Abi As-Salt composed regarding his 
son. This poem is one of the masterpieces which is flooded with 
tenderness and depicts the truthfulness of parental heart felt 
towards the son: 

“I fed you when you were a new-born, 
and sponsored you when you were a youth, 
and you enjoyed what I harvested for you. 

If you fell sick one night, I would not sleep, 
but I keep awake all night feeling sorry for you. 

As if I were the sick not you. 

So my eyes get flooded with tears.” 

Another poet said regarding the torrential parental pity that 
radiates affection, sympathy and love: 

“But for a very weak structure (body). 

where some parts are leaning on others, 

I would have had many journeys, in this wide and vast land. 
But our children, amongst us 

who look as if they were our livers walking on the ground. 

If the wind struck some of them 
my eyes would never wink.” 

So, we conclude by reiterating the strength of the emotions that 
Allah has engrained into the parents’ hearts towards their children. 
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B. Having mercy on children is a blessing from Allah on mankind 

Among the noble feelings that Allah has put into the parents’ 
hearts is to have mercy on their children, sympathise with them, 
and be kind to them. It is a great feeling that entails the greatest 
effect in raising the children and shaping their personalities. 

A merciless heart reflects a stern and harsh personality, which 
gravely leads to children’s corruption and perversity. For these 
reasons, the Prophet cared very much for having mercy, and 
urged adults to entertain this honourable quality. Ahmad and Al- 
Bukhari, Abu Dawud, At-Tirmidhi, and Al-Hakim related that, 
’Abdullah Ibn ‘Amr Ibn Al-‘As said that the Prophet ^ said. He 
who does not have mercy on our young, and does not acknowlege the 
honour of our grown-ups, does not belong to us. ” 

And the Prophet used to rebuke any of his followers who did 
not have mercy towards his children, and directed him to having 
mercy and sympathize with them. Al-Bukhari related, in “Al-Adab 
Al-Mufrad " that ‘Aishah t said, “A bedouin came to the 
Prophet ^ and said, “Do you kiss your sons 7“ We do not. The 
Prophet said to him, ‘7 cannot put mercy in your heart after Allah 
has uprooted it from your heart. '' 

Al-Bukhari said that Abu Hurairah said, the Prophet ^ kissed 
Al-Hasan Ibn ‘All in the presence of Al-Aqra‘ Ibn Habis At- 
Tamimi, so Al-Aqra‘ said, “I have ten children and I have never 
kissed anyone of them. The Prophet ^ looked at him and said, 
“Whoever is not merciful to others, will not be treated mercifully. '’ 

Al-Bukhari related that Anas Ibn Malik said: a woman came to 

a a 

‘Aishah (i.e. asking for help) and ‘Aishah gave her three dates. 
The woman gave every one of her children a date and kept one for 
herself. The two boys ate the two dates, then looked at their 
mother. So, she split her date in two halves, and gave each a half of 

A 

the date, then when the Prophet ^ was told by ‘Aishah about 
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what that woman had done, he said, ' ’Why are you amazed at that? 
Allah has endowed mercy on her for having mercy on her children .” 
The Prophet's eyes were flooded with tears at the sight of a dying 
child. 

Al-Bukhari and Muslim related that Usamah lbn Zayd said 
that the Prophet’s daughter sent him a message saying that her son 
was dying and asked him to come. He replied to her greeting and 
said, “Allah owns that which lie took and that which He gave, and 
has set a term for everything, so, be patient, and ask Allah for 
reward So she sent back to him a reply pleading for him to go to 
her, so he went to her with Sa'd lbn Ubadah, Mu'adh lbn Jabal, 
Ubayy lbn Ka‘b, Zayd lbn Thabit, and some other men. The child 
was given to the Prophet and the Prophet put him in his lap as he 
was heavily breathing heavily and agitated, and his eyes flooded 
with tears. So, Sa‘d said, O Messenger of Allah what is this? The 
Prophet gfc said, “This is mercy, which Allah has put into His 
bondmen’s hearts And in another narration, " Allah has put into 
the hearts of whom He wishes of His bondmen. Surely Allah is 
merciful to those who are merciful.” The mercy which is deeply 
engrained in the parents’ hearts motivates them to take the 
responsibility to look after and raise their children. 



C. Despising girls is an abominable Jdhiliyyah (pre-lslamic practice) 

Islam, in calling for equality and justice, has not made any 
distinction in the treatment of males and females. Making 
distinctions between males and females concerning treatment, 
love, and sympathy is an abominable pre-lslamic practice. Allah 
says, 







u And when the news of (the birth of) a female (child) is brought to 
any of them , his face becomes dark , and he is filled with inward grief. 
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He hides himself from the people because of the evil of that whereof he 
has been informed. Shall he keep her with dishonor or bury her in the 
earth? Certainly , evil is their decision. (An-Nahl, 58 - 59) 



If we find within the Muslim society, some fathers who make a 
distinction in the treatment of males between boys and girls, the 
reason behind that is due to the spoiled environment from which 
they acquired their backword, ignorant traditions and abominable 
social conventions. It is also due to the weakness of faith since they 
have not accepted that which Allah iM destined for them (i.e. the 
girls). Neither can they, their wives, nor all people on earth change 
what Allah has created. Allah says, 



its a il^l S3 £ S3 3 ££ Jii 4 } 



“To /I//«A belongs the kingdom of the heavens and the earth. He 
creates what He wills. He bestows female ( offspring ) upon whom He 
wills, and bestows male (offspring) upon whom He wills. Or He bestows 
both males and females, and He renders barren whom He wills. Verily, 
He is the All-Knower and is Able to do all things.” (Ash-Shura, 49-50) 



In order that the Prophet gfc, may uproot this pre-Islamic 
practice from such weak souls, he gave girls a special mention in 
his sayings and ordered the fathers and guardians to treat them 
well, care for them, and look after them so that they may qualify 
for Allah’s Blessings and enter Paradise. Muslim related that 
Anas Ibn Malik <&> said that the Prophet ^ said, “ Whosoever 
sponsors two girls (daughters) until they grow up, he will be with 
me in Paradise like that (bringing two of his fingers close 
together)” Imam Ahmad, in his Musnad, related that ‘Uqbah 
Ibn ‘Amir Al-Juhaniyy said that he heard the Prophet’s 
saying, “Whosoever had three daughters and was patient with 
them, provided them with food and clothes from his own money, 
they will shelter him from the Hell-fire. ” 
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So those who raise children must follow these prophetic 
instructions and Islamic teachings relating to the incumbency of 
caring for girls, and implementing justice and equity between them 
and the males, so that they may gain Allah’s Blessings, and a 
garden the breadth whereof is as the breadth of the heavens and 
the earth. 

D. The virtue of whomever endures his child’s death 

When a Muslim reaches a high degree of faith and belief and 
believes in predestination, whether good or bad, bitter or sweet, he 
renounces all happenings and disasters and surrenders to Allah's 
Divine Decree. Accordingly, the Prophet ^ said, whoever is 
bereaved of a son, and has patience, and keeps saying, “To Allah we 
belong, and to Him is our return, “ Allah will build a house for him in 
Paradise called (The House of Thanksgiving) 

At-Tirmidhi and Ibn Hibban related that Abu Musa Al- 
Asha‘riy 4k said that the Prophet ^ said, “When a man’s child 
dies, Allah Qsl says to His Angels: Have you taken the soul of my 
bondman’s child? They reply, Yes. He says, Have you taken his 
heart’s fruit? They say. Yes. He says. What did he say? They say, He 
praised you and said, To Allah we belong, and to Him is our return. ” 
He says to them: Build a house for my bondman in Paradise and call 
it the house of thanksgiving. Such patience yields many fruits which 
the patient and content person reaps. Among them is that it leads to 
Paradise and is a shelter from Hellfire.” 

Al-Bukhari and Muslim related that Abu Sa‘id Al-Khudri 4k 
said that the Prophet once said to women: “Any of you gets 
bereaved of three children, they will certainly be a shelter for her 
from Hell fire. The woman asked: and two? He said, and two. 

Also among the fruits of patience is that the child who dies 
young, intercedes for his parents on the Day of Judgement. Imam 
Ahmad, An-Nasa’i and Ibn Hibban related that Abu Dharr -4® 
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said that the Prophet said, " Any two Muslim parents that get 
bereaved of three children who have not (reached the age of) 
comitting sins, Allah will let them enter Paradise due to His Mercy 
towards them. And Muslim related, in his Sahih that Abi Hassan 
said, “I was bereaved of two children, so I said to Abu Hurairah 
Have you heard a saying from the Prophet ^ that may give us 
condolence for our dead? He said. Yes. The young among them are 
the young of Paradise, each one of them follows his father (or said; 
his parents) and holds his father’s garment or hand as I hold your 
garment, and never leaves him until they enter Paradise together.” 

Among the faithful stance shown by the women of the Prophet’s 
companions which demonstrates patience and contentment when 

A 

bereaved of a child is Umm Salim’s wonderful stance. Here is her 
story: Al-Bukhari and Muslim related that Anas said, Abu Talhah 
had a son who was suffering from illness, and his son died when he 
was not at home. When he came back, he asked about his son, and 
his wife said: He is in his utmost rest-meaning that he died, but 
Abu Talhah understood that he was getting better. Then he ate the 
dinner which she served to him. She then made herself up in a way 
she had never done before, and so he slept with her. When she saw 
that he was well satisfied, she said, O Abu Talhah, tell me what you 
think if some people lend others something, then they asked for it, 
may they be deprived of it? He said, No. So she said: Then, ask 
Allah for reward, meaning that his son died. The sub-narrator said. 
He was angry and blamed her for letting him sleep with her, 
becoming impure, then telling him about his son. He headed to the 
Prophet Kfc and told him the story. The Prophet gp supported what 
Umm Salim had done, then he said “ May Allah bless your night ” or 
said, " May Allah bless them both. ” The woman gave birth to a boy, 
and the Prophet named him Abdullah. A man from Al-Ansar 
said, ‘‘I saw nine of Abdullah’s sons, all of them learnt the Qur’an 
by heart.” This was only for Allah’s response to the Prophet’s 
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invocation, when he said, “May Allah bless them both.” 

So parents are strongly recommended to have faith, certitude 
and patience, so that if they encountered any calamity, they would 
never lose patience. In case they were bereaved of a child, they 
would never be sad, but w r ould keep repeating 44 To Allah surely we 
belong, and to Him, surely, is our return, to Him belongs what He 
took, and to Him belongs what He gave, and He set a term for 
everything.” 



E. Giving precedence to the interests of Islam over loving children 

Although the parent’s hearts are overwhelmed with these true 
feelings of love, mercy, pity, and sympathy, these feelings should 
not override taking the responsibility for calling to Allah and 
striving in His Cause because the intersts of Islam precede all other 
interests and considerations, and because establishing an Islamic 
society and guiding mankind is the faithful person’s aim and target 
in this life. 



That is what was apprehended by the first generation of the 
Prophet’s Companions and the ones who closely followed suit. 
They had no target but Islam, Jihad and calling to Allah’s Cause, 
and gave precedence to Jihad and calling to Allah’s Cause over 
loving spouses, children, one’s abode, and kinsmen. They obeyed 
Allah’s saying. 




“Say: If your fathers, your sons, your brothers, your wives, your 
kindred, the wealth that you have gained, the commerce in which you 
fear a decline , and the dwellings in which you delight are dearer to 
you than Allah and His Messenger, and striving hard and fighting in 
His Cause, then wait until Allah brings about His Decision 
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( torment). And Allah guides not the people who are Al-Fdsiqun (the 
rebellious , disobedient to Allah).** (At-Tawbah, 24) 

F. Punishing and temporarily alienating a child for educational purposes 

Islam has its own way of reforming and raising children. If 
giving remarks and admonition is enough, the parent is not entitled 
to temporarily alienate his child, and if the latter is enough (i. e. to 
reform him), then the parent is not entitled to resort to beating. But 
if all these means failed in reforming him then the parent may 
resort to moderate beating. 

Al-Bukhari and Muslim related that ‘Amr Ibn Abu Salamah & 
said concerning instructing and admonishing a child, “I was a 
young boy in the presence of Allah's Messenger and my hand used 
to go around the dish while I was eating, so Allah’s Messenger jjft 
said to me: ‘O boy. mention the name of Allah, and eat with your 
right hand, and eat from the dish that is nearer to you.’ Al-Bukhari 
and Muslim related from Sahl Ibn Sa‘d that Allah’s Messenger 
^ was offered something to drink. He drank from it while on his 
right there was a young boy, and on his left there were some elderly 
people. The Messenger of Allah said to the young boy (as a 
compliment), May / give to these (elderly people) first T The boy 
said, ‘By Allah, O Allah’s Messenger I will not give up my share 
from you to anyone else. On that, Allah’s Messenger placed the 
cup in the hand of the boy.” That boy was ‘Abdullah Ibn Abbas. 

Concerning temporarily alienating a child, Al-Bukhari and 
Muslim related that Abu Sa‘id said, “Allah’s Messnger forbade 
the throwing of stones with the index finger and the thumb, and 
said that 'it neither hurts, nor does it harm an enemy, but it gouges 
out an eye. or breaks a tooth. ’ 

Another narration says that a relative of Ibn Mughaffal, a 
minor, threw a stone with his index finger and thumb, Ibn 
Mughaffal forbade him from doing so, and said that Allah’s 
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Messenger forbade throwing stones with the index finger and 
thumb saying that it does not hurt, but the boy did it again. The 
narrator said to him, “I tell you that Allah’s Messenger forbade it, 
and you do it once more? I will never talk to you again.” 

Concerning beating a child, Abu Dawud and Al-Hakim related 
that ‘Amr Ibn Shu’ayb’s father and grandfather said that Allah’s 
Messenger said, '* Instruct your children to attend to prayers at the 
age of seven, and beat them (for abandoning it) at the age of ten, and 
do not let them (male and female siblings) sleep together.’' 



These phrases of instruction apply to children in their childhood 
and adolescence, but in the stage of youth, the way of reform and 
teaching manners change. That is, in case a child does not respond 
to persuasion, admonition, and guidance, the educator must resort 
to alienating the child as long as he inclines to immorality and 
perversity. Here are some texts that support this view: 

Al-Bukhari, in the section on ” What is allowed of abandoning the 
disobedient ”, related that when Ka‘b failed to take part in the 
Ghazwah (Battle) of Tabuk, Allah’s Messenger forbade people 
from talking to us for fifty nights until the earth, spacious as it is, 
became straitened for them, and their souls became straitened for 
them, and no one spoke to them, greeted them, or joined them, 
until Allah accepted their repentance which was mentioned in His 
Book. Allah’s Messenger alienated some of his wives for a 
month to rebuke and reform them. ‘Abdullah Ibn ‘Umar alienated 
a son of his, because he did not implement a Prophetic lladith 
narrated to him by his father, in which Allah’s Messenger forbade 
men from preventing women from going to the mosque. 



This applies to a faithful Muslim child. But in case he denounced 
Islam, the least thing the parent is motivated by faith and the 
Qur’an to do is to declare himself free of him. Allah 3^ said: 



j5j 
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“You (O Muhammad ££) will not find any people who believe in 
Allah and the Last Day, making friendship with those who oppose 
Allah and His Messenger (Muhammad even though they were 
their fathers , or their sons, or their brothers, or their kindred 
(people).** (Al-Mujadalah, 22) 



There arc many other texts related to this view that show that 
alienating children and kinsmen when they insist on disbelief, is a 
requirement of faith and belief, because Islam is the bond of 
brotherhood which must precede any other bond. 



In this chapter, “The Psychological Feelings towards Children,” 
we have pointed out that some of them may be instinctive and 
innate in the parents’ hearts such as the feelings of love, tenderness, 
kindness and mercy. Without these feelings, the enactment of 
Allah’s law would not have been established, as to preserving the 
human race. Parents would not have been motivated to care for 
their children and bring them up, and the family would not have 
been united, coherent, or well-established. We have also shown 
that some other feelings are jahiliya (pre- Islamic practice), such as 
disliking girls. And you have seen how Islam tackled this 
abominable custom so that the parents’ feelings towards boys 
and girls may be the same, without preference or discrimination. 

You have also seen that some of these feelings are motivated by 
general interests, such as giving precedence to Jihad and to the call 
to Allah over loving spouses and children. Also that some of them 
are educational, such as admonishing, rebuking, alienating and 
punishing a child. You have seen that Islam went through 
successive stages of teaching manners i.e. admonishing, alienating 
and finally moderate beating. These are the outlines concerning 
some of the Islamic teachings relating to bringing up children, 
reforming them and raising them in sound, straight manners. 
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Chapter Three 

General Rules Concerning the New-born Baby 
The First Part 



What the Parent Does at Childbirth 

1. The recommendation of giving glad tidings and congratulations at 
childbirth: 



It is recommended for a Muslim to take the initiative to please 
his Muslim brother in case he had a newborn baby by giving him 
glad tidings and making him happy. In case he missed giving him 
glad tidings, he must congratulate him and pray for him and his 
newborn baby. The Noble Qur’an stated several times to give glad 
tidings to those having newborn babies in order to guide Muslims 
and teach them to do the same. In doing so, it has a powerful effect 
on strengthening bonds oflove among Muslim families. Allah 
said in Ibrahim’s story 
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“ And verily , there came Our Messengers to Ibrahim (Abraham) 
with glad tidings. They said: Salaam (greetings or peace!) He 
answered, Salaam (greetings or peace!) and he hastened to entertain 
them with a roasted calf. But when he saw their hands went not 
towards it (the meal), he mistrusted them, and conceived a fear of 
them. They said: * Fear not, we have been sent against the people of 
Lut (Lot).” And his wife was standing (there), and she laughed 
( either , because the Messengers did not eat their food or for being 
glad for the destruction of the people of IMt (Lot) ) But We gave her 
glad tidings of Ishaq (Isaac), and after Ishaq , of Ya'qub (Jacob).” 
(Hud, 69-71). And Allah M said in Zakariyya’s story: 



i 
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“Then the angels called him, while he was standing in prayer in Al- 
\fihrdb (a praying place or a private room), (saying): “ Allah gives 
you glad tidings of Yahya (John)..." (Al ‘Imran, 39) 



And also in another verse: 



Y ^ . /•< ,< AA '> V'/'f / \ 



“(Allah said) “O Zakariyya (Zachariah)! Verily, We give you 
the glad tidings of a son, whose name will he Yahya ( John ). We have 
given that name to none before (him)” (Maryam, 7) 



Al-Bukhari mentioned that when the Prophet was bom, 
Thuwaybah gave glad tidings of his birth to his uncle Abu Lahab, 
who was her master, and said to him, “Abdullah has been given a 
boy tonight. So Abu Lahab set her free out of happiness with the 
news. Allah rewarded him for that as he let him drink after his 
death from the little hollow between his thumb and his other fingers. 

As-Suhaylt mentioned that Al-Abbas said, “I saw Abu Lahab in 
the worst state; in my dream a year after his death; he said: ‘I have 
never been in comfort since I left you, except that the punishment 
becomes less painful every Monday i. c. the day on which the 
Prophet gfc was bom, and Thuwaybah gave glad tidings of his 
birth, and Abu Lahab was happy about it.” 

Concerning giving congratulations on the birth of a child. Imam 
Ibn Al-Qayyim quoted Abu Bakr Ibn Al-Mundhir in his book 
“The Gift of the Beloved” as saying, “We quoted Al-Hasan A1- 

M * 

Basri as saying, ‘that a man came to him, while in his presence w r as 
a man with a newborn boy, the man said, ‘May Allah bless your 
knight.’ So Al-Hasan said to him, ‘How can you tell whether he 
will be a knight or a donkey?’ He said, ‘Then, what should I say?’ 
Al-Hasan said, ‘Say May Allah bless your gift, and may you thank 
the Giver, and be dutiful, and may he (i.e. the boy) grow up well.” 

These good tidings and congratulations must be extended to 
every newborn child, whether it is a boy or a girl. 
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General Rules Concerning the New-born Baby 

2. Recommendation of saying the Adhdn and Iqdmah in the 
newborn’s ear 

Among the rules laid down by Islam for a newborn child is to 
say the Adhdn in his right ear and Iqdmah in his left ear 
immediately after he is born. Abu Dawud and At-Tirmidhi 
related that Abu Raff said, “I saw Allah’s Messenger saying adhdn 
in Al-Hasan Ibn All’s ear when Fatimah gave birth to him.” 

According to Ibn Al-Qayyim’s book, the secret behind saying the 
Adhdn and Iqamah is that it is the first thing that a human being 
hears. They are the words of the Supreme call which contains Allah’s 
magnificence and glory, and the shahadah which represents his first 
step into Islam. So this is like an instruction for him as he starts this 
life, similar to that of the instruction Tawhid (Oneness) he is given 
when his life ends. We do not exclude that his heart may benefit from 
the Adhdn though he may not feel it, as well as achieving another 
benefit, that is, pushing Satan away by the words of the Adhdn, 
although he (Satan) was awaiting his birth. His Satan learns of what 
weakens him, and teases him once he gets close to him. 

Another symbol rests there, i.c. (calling him to Allah’s way), 
religion and worship before Satan calls him to his own way. The 
innatencss upon which Allah has originated mankind was there 
before Satan changed it and turned man away from it. Many other 
meanings and symbols lie within the words of the Adhdn. 

* 

3. Recommending Tahnik for the baby once he is born 

Tahnfk means to chew a date, then to rub the newborn's mouth 
with it by putting a little of the chewed date on the fingertip, and 
then inserting it into the baby’s mouth. You then move it gently to 
the right and left, until the whole mouth is rubbed with the chewed 
date. If dates arc not available, any sweet food may do. The 
rationale behind this may be strengthening the mouth muscles by 
exercising the tongue and the mouth, preparing the baby for 
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sucking his mother’s breasts during nursing. It is also recom- 
mended that Tahnik be done by a pious and righteous man for 
seeking his blessings and hoping that the baby may grow up to be 
righteous and pious. Among the Hadiths that the scholars quoted 
For recommending Tahnik are: 

It is mentioned in the Sahihayn that Abu Burdah related that 
Abu Musa ^ said, “I had a baby, and I took him to the Prophet 
jjjfc and the Prophet ^ called him Ibrahim, made Tahnik to him 
with a date and asked Allah to bless him, and returned him to me. 

Also, it is mentioned in As- Sahihayn that Abu Talhah said to 
Anas Ibn Malik, "‘Take him (i.e. the baby) to the Prophet and 
send some dates with him. The Prophet ^ took him and asked. Is 
there anything with him?' They said, Yes, some dates. The Prophet 

took the dates and chewed them, then took them from his mouth 
and put them into the baby’s mouth and called him ‘Abdullah.” 

4. Recommendation of shaving the baby's head 

Among the rules laid down by Islam for the newborn baby is to 
shave his head on his seventh day and to give its weight in gold or 
silver to the poor and needy. The rationale behind this is twofold: 
The first is related to the baby’s health. Shaving his head 
strengthens him as well as opens the pores on his head. The 
second is social, as giving the weight of his hair in money to the 
poor is a kind of social solidarity and cooperation. 

Among the Hadiths that the scholars quoted for recommending 
shaving the baby’s hair and giving its weight in silver to the poor are: 

In Al-Muwatta’, Malik related that JaTar Ibn Muhammad's 
father said, “Fatimah weighed the hair of Al-Hasan, Al-Husayn, 
Zaynab and Umm Kulthum and gave its weight in silver to the 
poor. And Yahya Ibn Bakir related that Anas Ibn Malik said 
that the Prophet g; ordered Al-Hasan and Al-Husayn’s hair be 
shaved on their seventh day. So it was done, and the weight of their 
hair was given in silver to the poor.” 
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The Second Part 
Naming the Baby and its Rules 

1. When should a baby be named? 

Collectors of Sunnah related that Samurah said, the Prophet ^ 
said, “Every child is hound to have ‘aqiqah, to be slaughtered for 
him, and is given a name, and has his head shaved, all on his seventh 
day." This Hadith shows that naming a child is to be done on his 
seventh day. 

There are some other authentic Hadfths that show that a newly 
born child can be named on the day of his birth. Among them is 
Muslim in his Sahih quoting Anas as saying that the Prophet ££ 
said, "A boy has been born for me tonight and I named him after my 
ancestor Ibrahim" It is deducted from these Hadfths that we have a 
choice. So a baby can be named on his first day, or his third day, or 
we can relegate it to his ‘aqiqah day i.e. the seventh day. It can also 
be done before or after that. 

2. Recommended names and disliked names 

A parent must pay great attention to selecting a name for his 
newly born child by choosing the most beautiful name, following 
our Prophet’s guidance. Abu Dawud related that Abu Ad-Darda 
said that the Prophet ^ said, “ You will be called on the Doomsday 
by your names, and your fathers names, so choose nice names" And 
Muslim related, in his Sahih, that Ibn 4 Umar said that the 
Prophet jgy said, ‘ 'The best of your names to Allah are ‘Abdullah and 
' Abdur - Rahman . " 

The father must avoid an ugly name that may injure his dignity 
and be a reason for making fun of him. The Prophet gfc used to 
change the ugly names, according to what At-Tirmidhi quoted 

A 

‘Aishah ^ . . At-Tirmidhi and Ibn Majah related that Ibn ‘Umar 
4b said that a daughter of ‘Umar’s was called Asiyah (disobedient) 
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and the Prophet called her Jamilah (beautiful). Abu Dawud 
said that Allah’s Messenger ^ changed the names of Al-'Asi, 
'Aziz, 'Uqlah, Shaytdn, Al-IIakam, Ghurdb and Habbab and gave 
the name Silm (i.e. peace) to a man called Harb (i.e. war), Al- 
Munbaith to a man called Al-Mudaji , Bani Al-Risbdah to a family 
called Bani Az-Zinyah, and Bani Rishdah to a family called Bcmi 
Mughwiyah. Abu Dawud said, “1 did not mention the chain of 
narrators for the sake of being brief.” 

He also has to avoid names derived from pessimistic meanings for 
the sake of clearing the child from the harm of such names. Al-Bukhan 
related in his Sahih from Sa‘id lbn A1 Musayyab, that his father, 
quoting his grandfather said, “I came to the Prophet ^ and he 
said, 'what is your namcT I said, Hazn (1) , so he said, "You are called 
Sahl (2) . He said, I will not change a name given to me by my father, 
lbn Al-Musayyab said, ‘Roughness is still manifest in us’.” 

He also has to avoid the names which are tokens of Allah 8£4 
such as Ahad, Samad, Khaliq, Razzaq, etc. Abu Dawud said in his 
Sunan : “When Hani came to the Prophet ^ in Madinah with his 
people, he used to be called Abdul-Hakam. So, the Prophet 
called him and said to him: “Verily, Allah is the Hakam, and He 
has the hukm (judgment), w'hy then are you called ‘Abdul-Hakam? 
He said, My people resort to me whenever they differ in opinion, 
and I issue the judgment, and they accept my judgment. So, Alhih’s 
Messenger said, "How nice, do you have children?" He said, I 
have Shurayh, Muslim, and ‘Abdullah. Allah’s Messenger 
asked, "Who is the eldest ?” He said, Shurayh. Allah’s Messenger 
^ said, "Then you are called Abu Shurayh. " Muslim related in his 
Sahih that Abu Hurairah said that Allah’s Messenger said, "The 
most enraging and worst man to Allah 8© on the Doomsday is a man 



(1) i.e. rough and hard. 

(2) i.e. easy and lenient. 
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called the king of kings, there is no king but Allah." 

He also has to avoid names referring to good omens or 
optimistic meanings in order to avoid sadness that may result from 
using the names in a negative stucture. Examples are Aflah 
(successful), Nafi (useful), Rabdh{ gain), and Yasdr (easy). Muslim, 
Abu Dawud, and At-Tirmidhi related that Samurah Ibn Jundub 
said, Allah’s Messenger gf said to me: "the most beloved phrases to 
Allah are four: Subhdna Allah , f Glory be to Allah), Al-hamdu lillah, 
(praise be to Allah), la ilah ilia Allah, ( there is no God but Allah), 
and Allahu Akbar (Allah is the greatest). Do not call your son 
Yasdr, Rabdh, Najih or Aflah, for when you say: " Where is he?" 
while he is not there, the answer negates the meaning of his name. 
These phrases are four, never add to them. " 

He also has to avoid names that indicate submission to gods other 
than Allah such as: Abdul -’Uzzd, Abdun-Nabt , Abdul -Hus say n and 
similar names, since they are obviously prohibited. As to the 
Prophet’s saying in the battle of Hunayn: “/ am the Prophet 
undoubtedly, I am the son of Abdul - Muttalih" It does not mean 
that he’s giving himself a new name, but it merely indicates the 
name by which he was known, especially in situations of 
challenging an enemy, as was the case with the Prophet gf. 

So saying a name for identifying oneself is not prohibited, since 
the Prophet’s followers used to mention before the Prophet gjfc 
the names of their tribes such as Bani Abdu-Mandf, Bani Abdush- 
Shams and Bani Abdud-Ddr , and the Prophet ^ did not forbid 
them to do so. 

Finally, one must avoid the names that indicate softening, 
similarity to girls’ names and amour, such as Huyam, Nihad, 
Sawsan, Mayyadah, Nariman, Ahlam and the like in order that the 
child may acquire a sense of good personality and distinct 
character. Therefore, the Prophet gfc urged the people to name 
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their children after the Prophets’ names and the names of 
‘Abdullah, ‘ Abdur- Rahndn and similar names composed of k Abd 
and one of the Most Magnificent Names of Allah 

Abu Dawud and An-Nasa’i related that Abu Wahb Al-Jusharmy 
said that Allah’s Messenger said, "Name yourselves after the 
Prophets and the most beloved names to Allah are Abdullah and 
'Abdur- Rahman and the most truthful of them are, Harith and 
Hammam, and the ugliest of them are IJarb and Mur rah.” 

3. It is Sunnah to give the child a nickname 

Among the educational principles laid down by Islam 
concerning raising a child is to give him a nickname composed 
of Abu (father of) and another part. This yields some educational 
gains such as: 

- Inculcating a sense of dignity and respect into the child’s soul. 

- Developing his social character and making him feel that he has 
grown up. 

- Giving him amiable treatment and pleasing him through calling 
him by this lovely nickname. 

For these benefits and considerations, the Prophet used to 
nickname children and call them by these names. It is related in 
Sahfhayn that Anas said, ‘The Prophet was the best of all 
people in morals. I had a brother called Abu Umayr, who I think, 
had been newly weaned. Whenever the child was brought to the 
Prophet he used to say to him, “O Abu Umayr! what did An- 
Nughayr ( i.e . nightingale or bird) do?” 

Some matters related to naming and nicknaming 

A. In case the parents had different opinions regarding naming 
their child, the right to name the child is given to the father. The 
Qur’an stated that the child carries the name of his father, not his 
mother. Allah says. 
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“Cfl// f/rt'm ( adopted sons) by ( the names of) their fathers: that is 
more just with Allah.” (AI-Ah/.ab, 5) 



The Hadiths mentioned earlier show that the right of naming is 
given to the father, such as the Hadith that Muslim related quoting 
Anas that Allah’s Messenger ^ said, "/ had a son born to me 
tonight and I called him after my ancestor Ibrahim. '' 



B. The father, or any other person, is not entitled to give the child 
an ugly name like ' Awar (one-eyed), ‘Araj (lame), or similar names 
for abiding by the general prohibtion stated by Allah's saying: 

i LiiVC % > 

“Nor insult one another by nicknames ...” (Al-Hujurat, II) 

C. Is it permissible to nickname someone “ Abul-Qdsim ”? Scholars 
have unanimously agreed that naming children after the Prophet’s 
name ^ is permissible since Muslim related that Jabir said, “A 
boy was born for a man of us, so he named him Muhammad. His 
people told him, “We will not permit you to name him after the 
Prophet So the man carried his son and said, “O Allah’s 
Messenger, I have a boy born for me, and I named him Muhmmad, 
but my people said they would not permit me to do so.” So, Allah’s 
Messenger said, “ Name yourselves after my name but do not call 
yourselves by my kunyah ( i.e . nickname). 



As to calling oneself by the Prophet’s ^ Kunyah , the scholars 
have different opinions: 

First: absolute reprehension, quoting the above-mentioned Hadith , 
and the Hadith related by Al-Bukhari and Muslim quoting Abu 
Hurairah that Allah’s Messenger ^ said, “ Name yourselves after 
my name, but do not call yourselves by my Kunyah” Al-Shafi’i has 
adopted this stand. 
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Second: absolute permission; quoting what Abu Dawud related in 
his Sunan that ‘Aisha said, “A woman came to the Prophet ^ and 
said, ‘O Allah’s Messenger, I gave birth to a boy and called him 
Muhammad and nicknamed him Abul-Qasim, but someone told 
me that you dislike that.’ The Prophet ^ said, ‘Who allowed 
naming after my name, and prohibited my kunyah?* And Ibn Abu 
Shaybah said, ‘Muhammad Ibn A1 AslTath, ‘Aishah’s nephew, was 
nicknamed Abul-Qasim.* 

Ibn Abi Khaythamah related that Az-Zuhari said, “I saw four 
of the Companions’ sons, all of whom were named Muhammad, 
and had Al-Qasim as ktmyah ; they arc: Muhammad Ibn Talhah 
Ibn ‘Abdullah, Muhammad Ibn Abu Bakr, Muhammad Ibn Ali 
Ibn Abu Talib and Muhammad Ibn Sa‘d Ibn Abu Waqqas. 
Imam Malik was asked about naming of Muhammad and giving 
Abul- Qasim as a ktmyah. He said, “This is not prohibited and I 
. do not see any harm in doing that. The scholars who said that it 
is allowed and that the Hadiths that prohibited it were abrogated. 

Third: it is not allowed to combine both name and kunyah, but it is 
allowed to have either. Quoting what Abu Dawud related, Jabir 
said that Allah’s Messenger ^ said, “Whosoever is named after 
may name, is not to have my kunyah as his kunyah and whosoever 
has my kunyah as his kunyah, is not to be named by my name". And 
Ibn Abu Shaybah related that Allah’s Messenger ^ said, "Do not 
combine my name and my nickname or kunyah" 

Fourth: prohibition of having the Prophet’s nickname or kunyah is 
confined to the Prophet’s lifetime but it is allowed after his death. 
Quoting what Abu Dawud related, Muhammad Ibn Al-Hana- 
fiyyah said, Ali said, “In case I get a boy born for me after you, 
may I name him after your name, and give him you kunyah ?” the 
Prophet said, "Yes." Humaid Ibn Zangawayh said in his book 
Al-Adab: “I asked Ibn Abu Uwais about Malik’s opinion on a man 
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who combined the Prophet’s name and kunyah, he said that Malik 
said, ‘This was forbidden during the Prophet’s lifetime, lest 
someone should be called by the Prophet’s name and kunyah and 
the Prophet ^ may respond to the call, but after the death of the 
Prophet there is no harm in doing so. 

The fourth opinion may be the preponderant one. So, it is 
permissible to name someone after the Prophet’s name and kunyah. 
The Hadiths that forbid it are restricted to the Prophet’s lifetime 
only for the purpose of evading confusion between the Prophet ^ 
and the person who is being called. But after the Prophet’s death, 
the problem of confusion will not emerge. Again, the above 
mentioned lladith narrated by Az-Zuhriy that he saw four of the 
the Prophet’s companions’ sons having the Prophet’s name and 
kunyah proves that this practice is permissible. 
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The Third Part 
The ' Aqiqah and its Rules 

1. What is the meaning of ‘ Aqiqah! 

'Aqiqah literally means cutting, and the statement aqqa 
wdlidayhi ” (he has been undutiful to his parents) is derived from 
it. But as a religious term, it means slaughtering a goat on the 
seventh day of a child’s birth. 

2. Proof of its legitimacy 

a 

Al-Bukharf related that Salman Ibn Amir Ad-Dabbly said that 
Allah’s Messenger said, Aqiqah is to he offered for a newly 
born boy, so slaughter (an animal) for him, and relieve him of 
harm.” And the collectors of Sunnah related that Samurah said 
that Allah’s Messenger ^ said, “ ‘Aqiqah must he offered for every 
newly born child to be slaughtered on his seventh day, and he is given 
a name, and have his hair shaved.” Imam Ahmad and At-Tirmidhi 

A 

related that ‘Aishah said that Allah’s Messenger ^ said, 
“Two goats - equal in size - are to be slaughtered for every newly born 
boy and one for every girl” 

3. Scholar’s opinions on its Legitimacy 

Scholars have three opinions regarding its legitimacy: 

The first: ' Aqiqa is a Sunnah and recommended. This is the 
opinion of Malik, Ash-Shafi‘i, Ahmad, Ishaq and Abu Thawr. 
They quoted the above mentioned Hadiths to support their views, 
and refuted the opinion of those who said that it was obligatory on 
the bases that: if it were obligatory, it would have been evidently 
stated in the Shari'ah and the Prophet ^ would have stated to the 
Ummah that it is prescribed in a way that gives no excuse to anyone 
(for not doing it). The Prophet ^ linked it to the people’s 
willingness. He ^ said, "Whosoever has a boy born to him, and he 
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chose to make a ritual for him, let him do it. ” But the fact that the 
Prophet § did it, does not necessarily mean that it is prescribed, 
but rather shows that it is recommended. 

The second: 'Aqiqah is obligatory. This is the opinion of Imam 
Al-Hasan Al-Basri, Al-Layth Ibn Sa‘d and others. As evidence, 
they quote what Ishaq Ibn Rahawayh narrated, “The people will 
be reckoned for 'Aqiqa as they will be reckoned for the five 
prayers”, as well as the Hadith narrated by Al-Hasan quoting 
Samurah that the Prophet ^ said, Aqiqah is to be offered for 
every newly born boy ” They justify their opinion on the grounds 
that the boy will be prevented from interceding for his parents 
unless they offered 'aqiqah for him, and this supports the view that 
it is obligatory. 

The third: denying its legitimacy. This is the opinion of the Ha- 
nifi scholars. They quote a Hadith narrated by Al-Baihaqi quoting 
‘Amr Ibn Shu‘aib’s father quoting his grandfather that Allah’s 
Messenger ££ was asked about 'aqiqah, so he said: “I do not like 
' uquq (disobedience). They also quoted a Hadith narrated by Imam 
Ahmad quoting Abu Raff that Fatimah ^ wanted to 
slaughter two sheeps for Al-Hasan Ibn All, but Allah’s Messenger 

said to her, “ Don 't make aqiqah, but have his hair cut and give 
the value of its weight in silver to the poor.” So, when Al-Husayn 
was born she did the same. But the literal meaning of the above- 
mentioned Hadith asserts that ‘aqiqah is a Sunnah and recom- 
mended. That is what has been adopted by the majority of 
scholars. They refuted the Hanifis’ opinion on the grounds that 
the hadiths quoted by them do not stand as proof for denying the 
legitimacy of ‘aqiqah. 

As for the Hadith narrated by k Amr Ibn Shu‘ayb quoting his 
father and his grandfather. Allah’s Messenger ^ said, ‘7 do not like 
uquq.” The context and reason of the Prophet’s saying it shows 
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that aqiqah is a Sunnah and recommended, since the wording of the 
Hadith goes as follows: “Allah’s Messenger ^ was asked about 
aqiqcih , he replied, I do not like 'uquq It shows that the Prophet 

hated giving this name to the slaughtered animal. So they said, 
“O Allah’s Messenger, we ask about one of us having a child bom 
for him. He said, Whosoever wishes to make a ritual for his child, let 
him do so; two equal goats for a boy, and one for a girl” 

As for quoting, as proof, the hadith of Abu Rafi‘ “do not make 
aqiqah , but have his hair cut” it does not indicate that aqiqah is 
reprehensible, since the Prophet jg; wanted to do it for his 
daughter Fatimah . So he said to her, “ Do not make ' aqiqah ”, 
because he has done it for both her sons, and relieved her of this 
duty. There are so many Hadiths that prove that the Prophet ^ 
made ‘ aqiqah for both of them, among them are: 

Abu Dawud related that Ibn Abbas <&> said that Allah’s 
Messenger ^ made 'aqiqah for Al-Hasan and Al-Husayn by 
slaughtering a sheep for each. Yahya Ibn Said related that ‘Amrah 
quoted ‘Aishah as saying, “Allah’s Messenger g: made ' aqiqah for 
Al-Hasan and Al-Husayn on their seventh day. 

We conclude from what has been mentioned above that the 
’ aqiqah is Sunnah, and is recommended by the majority of Imams 
and scholars . So if a father had a baby born to him , and he is 
financially able to implement the Sunnah of Allah’s Messenger gj, 
he must do it for seeking Allah’s reward, for intensifying the 
feelings of intimacy and love among his relatives and friends and 
for taking part in social solidarity. 

4. The Preferable Time for * Aqiqah 

We have already mentioned the Hadith narrated by Samurah 
which says, “ 'aqiqah is to be offered for each newly born child, on his 
seventh day, and he is named” This Hadith indicates that it is 
recommended to slaughter the ' aqiqah on the seventh day. But 
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there are some narrations that indicate that it is not obligatory to 
offer the ‘aqiqah on the seventh day; it is only recommended to do 
it on the seventh day. So, if ‘aqiqah were slaughtered on the fourth, 
eighth, or tenth day, it will do. 

5. Is ‘ Aqiqah for a boy like that of a girl’s? 

' Aqiqah is a recommended Sunnah for both boys and girls alike. 
This is proved by the Iladith narrated by Imam Ahmad and At- 
Tirmidhi quoting Umm Karz Al-Kabiyyah that she asked Allah’s 
Messenger about ‘ aqiqah , he replied, “two goals for a boy, and one 
for a girl” This Hadith and those mentioned previously, indicate two 
principal points: First: boys and girls are the same regarding the 
legitimacy of aqiqah. Second: offering two goats for a boy and one 
for a girl is the opinion of the majority of scholars. Malik held the 
opinion that aqiqah for either a boy or a girl is one goat. 

6. Reprehensibility of breaking the bones of ‘ Aqiqah 

Among the matters that should be observed regarding 'aqiqah is 
not to break a bone of it, whether during slaughtering or eating it, 
i.e. every bone of it should be cut at the joint without breaking it. 
This is shown by the Hadith narrated by Abu Dawud and 
attributed to the Prophet ‘‘And do not break a bone of it.” The 
rationale behind this is twofold: 

First: demonstrating the nobility of feeding and supporting the 
poor and neighbours by giving them complete big pieces, with no 
broken bones, and not lacking any part. 

Second: witnessing a good omen and being optimistic that the 
newly born child will have complete organs, and strength, since 
'aqiqah is considered a sacrifice for the child. 

7. General rules related to ‘ Aqiqah 

A. Scholars unanimously agree that ‘aqiqah should entertain the 
conditions of Udhiyah (sacrifice). The conditions of Udhiyah arc: 
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1. To be more than one year old, if it were a sheep or goat. In case 
the sheep is only six months of age, but big in size to the point 
that you cannot distinguish it from those over one year old when 
mixed with them, it is deemed good for ‘ aqiqah . But goats will 
not do for 'aqiqah unless they are more than one year old. 

2. To be free from physical defects: blind, one-eyed, lean, or lame, 
i.e. one that cannot walk to the slaughterhouse arc animals unfit 
to be ‘aqiqah. Also, animals lacking an ear, tail, more than one- 
third of its fat tail, or most of their teeth, are not fit for ‘aqiqah. 
Also, animals born without ears, or ill-minded beasts that do not 
graze, are not good for ‘aqiqah. Minor defects that make the 
animal suitable for ‘aqiqah are: split ears, broken horns, or slight 
lameness that does not keep the animal from walking, or slight 
ill-mindedness that does not keep the animal from grazing, or a 
limited number of teeth lost, or less than one-third of the ear, 
tail, or fat tail is lost while the rest remains. 

3. Sacrificing a cow or buffalo is not accepted unless it is more than 
two years old. Likewise, sacrificing a camel is not accepted unless 
it is more than five years old. 

B. It is unacceptable for people to share with one another in 
offering one ‘aqiqah, for example, of seven people sharing in 
offering a camel. The rationale of offerring ‘aqiqah would not be 
achieved in such a case. 

C. It is acceptable to substitute a camel or cow for a sheep, 
provided that it is offered for one child. Some scholars said ‘aqiqah 
must be a sheep, according to the Hadiths about offering ‘aqiqah. 

Those who accepted camels and cows for ‘aqiqah quoted Ibn Al- 
Mundhir as saying that the Prophet said, Aqiqah must be 
offered for the boy, so shed blood for him"; without stating a certain 
animal’s blood, so, whatever is slaughtered for the newly born 
child is sufficient, whether it is a sheep, cow, or camel. 
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D. What applies to Udhiyah applies to ‘ aqiqah , regarding eating of 
it, giving sadaqah and giving gifts of it. A part should be given to 
the midwife to please her. 

E. It is recommended that 'aqtqah should be assigned to the name 
of the newly-born child. That is, by saying: “In the name of Allah. 
This is for you Allah. This is 'aqiqah for so and so.” No harm is 
done if the slaughterer intended to offer ‘ aqiqah without 
mentioning the child’s name. 

8. What is the legislative rationale for offering ‘ Aqiqahd 

- A sacrifice with which the child gets closer to Allah M from the 
first moment he comes into the world. 

- A redemption that protects the child from disasters and 
epidemics, as Allah redeemed Isma‘il by an animal. 

- Enabling the child to intercede for his parents. 

- Showing pleasure and happiness for having a faithful muslim, for 
which the Prophet ^ will take pride in over other nations on the 
Last Day. 

- Strengthening the bonds of friendship and love among the 
members of society. 

- Providing a new stream to social solidarity. 

- In addition to other benefits and gains. 
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Circumcision of the Newly Born Child and its Rules 

1. The literal and terminological meaning of circumcision 

Literally, it means the removal of the foreskin of a male’s genital 
organ. In religious terminology, it means the round edge 
underneath the glands, i.e. the point of cutting the foreskin, and 
to which the religious rulings relate. Imam Ahamad, At-Tirmidhi, 
and An-Nasa’i related that the Prophet said, " When the two 
points of circumcision (of the male and the female ) meet, then ghusl 
( purification of the entire body) becomes incumbent ” 

* 

2. The Hadiths (evidences) that prove the legitimacy of circumcision 

Imam Ahmad related in his musnad that ‘Ammar Ibn Yasir said 
that Allah’s Messenger ^ said, " Among the practices of fitrah 
(innate disposition) are: rinsing one's mouth, rinsing one’s nose, 
cutting the moustache, using siwak, clipping the nails, removing the 
hair from the armpits, shaving the pubic hair and circumcision .” Abu 
Hurairah related that Allah’s Messenger said, “Five practices 
are characteristics of fitrah: Circumcision, shaving the pubic hair, 
cutting the moustache, clipping the nails, and the removal of the 
armpit hair.” 

3. Is circumcision obligatory or Sunnah*! 

Al-Hasan Al-Basri, Imam Abu Hanifah, and some Hanabilites 
say that it is Simnah (i.e. optional). Their proof for saying so is 
what Ahmad related from Shaddad Ibn Aws said that the Prophet 
^ said, “ Circumcision is a Sunnah for men, and an honour for 
women ”, as well as the fact that Allah’s Messenger ^ has 
combined circumcision with other Sunan such as using siwak for 
cleaning one’s teeth, and rinsing one’s mouth and others. So this 
proves that circumcision is Sunnah and not compulsory. Also 
among their proofs is what Al-Hasan Al-Basri said, “Many people 



http://ahlesunnahlibrary.com/ http://nmusba.wordpress.com/ 




General Rules Concerning the New-born Baby ■ ■ 55 

embraced Islam with the Prophet blacks, whites, Romans, and 

Persians. The Prophet has not inspected any of them.” So, if 

circumcision were imperative, the Prophet ^ would not have 

a 

accepted them until they got circumcised. Ash-Sh‘abi, RabPah, Al- 

Awza‘i, Malik, Ash-ShafVi and Ahmad are of the opinion that 

circumcision is compulsory, and quoted many proof such as: 

- Imam Ahmad and Abu Dawud related that Uthaim Ibn Kulayb 
quoted his father, who quoted his granfather as saying: that he 
came to the Prophet and said, “I have embraced Islam, so, the 
Prophet said: have your hair of disbelief cut, and get 
circumcised. ” 

A 

- Allah 12$ said, “ Thereafter we revealed to you , (saying) * closely 
follow the creed of Ibrdlum unswervingly upright .* (An-Nahl, 123) 
Allah’s Messenger ^ and his Ummah (nation) arc instructed to 
follow Ibrahim’s creed, and circumcision is part of Ibrahim’s 
creed. This view is also supported by what Al-Bukhari and 
Muslim related that Abu Hurairah said that Ibrahim gg was 
circumcised at the age of eighty. 

- Ahmad and At-Tirmidhi related that Abu Ayyub said that 
Allah’s Messenger said, “Circumcision, perfuming, Siwak, and 
marriage are four of the enactments of Allah's Messengers 

- Al-Khattabi said, “As for circumcision, although it is mentioned 
among other Sunnan , it is deemed by many scholars as wajib 
(compulsory). It is taken as a mark that distinguishes a Muslim 
from a non-Muslim. So if a circumcised person was found amongst 
a group of uncircumciscd people, the prayer of jandzah should be 
held for him, and he should be buried in the Muslim’s graveyard.” 

- The scholars who view circumcision as compulsory justify their 
view by saying that: the uncircumcised person is liable to spoiling 
his purity and prayers, as the foreskin covers the whole penis, it 
may get some urine trapped within, and it may not be purified 
(using a stone when necessary.) So, the soundness of purity and 
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prayers is bound to circumcision. And that is why many old and 
contemporary scholars ban the uncircumcised person from 
leading the prayer. So, these proofs quoted by them show that 
circumcision is compulsory. They also refuted the proofs 
presented by those who deem it as Sunnah (optional.) 

4. Is a female to be circumcised? 

Scholars have unanimously agreed that circumcision is preferable 
for females, but not compulsory. Their proof is that when the 
Prophet ordained circumcision, he assigned it to men, not to 
women. It has not been recorded that the Prophet ordered a 
woman to get circumcised, except for the above-mentioned Hadith of 
Shaddad “Circumcision is Sunnah for men and an honor for 
women.” This Hadith shows that it is preferable, but not 
compulsory. 

5. When should circumcision be performed? 

Many scholars say that it is to be done at the beginning of the age 
of puberty, since a boy is held responsible for his deeds at this age. 
But it is much better for the father to have his son circumcised in the 
early days after his birth. Al-Baihaqi related that Jabir said: 
“Allah’s Messenger ^ offered 'aqiqah for Al-Hasan and Al-Husayn 
and had them circumcised on their seventh day.” 



6. What is the rationale for circumcision? 

Circumcision has a religious rationale as well as healthy benefits 
which have been clarified by the scholars and outlined by 
physicians. Among the most important religious reasons they 
mentioned are: 



- It is the essence oi'fitrah (innate disposition), and a mark of Islam. 



It completes the unswerving uprightness that is ordained by Allah 
m Who said: 
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Then, We have sent the revelation to you ( O Muhammad 
(saying): “ Follow the religion of Ibrahim (Abraham) llanifa 
(Islamic Monotheism - to worship none hut Allah) (An-Nahl, 123) 

- It distinguishes Muslim from non-Muslim. 

- It is an acknowledgement of bondage to Allah , submission to 
His orders and acceptance of His Judgment. 

Among the significant health benefits are: 

- It brings about cleanliness and moderates sexual desire. 

- It is a physical precaution that helps to avoid many diseases such 
as cancer and incontinence. 

The above mentioned rules, whether related to giving glad- 
tidings of the new born child, saying the Adhan for him, 
recommending Tahnfk for him, offering ' aqiqah , shaving his 
head, naming him and circumcising him, all obligate the educator 
with the necessity of looking after him from the time he is born, 
caring for him from the first moment he comes into this world and 
breathes the air of life. 

Islam does not only care for the new-born child from the time he 
is bom, but it also allows him to pay more attention as he 
understands and becomes aware of life, and grasps the essence of 
things around him. 



http://ahlesunnahlibrary.com/ http://nmusba.wordpress.com/ 




58 



Part One 



Chapter Four 

Causes and Treatment of Children’s Waywardness 
Introduction 

There are many factors and reasons that lead to the perversion 
of young children, the corruption of their manners and the spoiling 
of their conduct! We are surrounded by evil motivations and 
inducements to corruption. Unless educators are cabable of 
meeting the responsibility and are aware of the reasons and 
motives of corruption, and arc wise in seeking the means of 
treatment and ways of prevention, the children will go astray and 
face misery. 

In this chapter we shall deal in detail with the reasons behind 
childern’s perversion, and the means of treating this problem in 
order to be aware and well guided, in educating our children and 
shouldering our responsibilities towards them. 

A. Poverty that overwhelms some homes 

It is evident that when the child lacks sufficient food and 
clothing, and faces poverty and deprivation, he will resort to 
leaving his place to look for provision. There, evil hands and 
corrupt companions will get their hands on him and lead him to 
grow up as a corrupt person. 

Islam laid down the foundations of fighting poverty and putting 
an end to it, and declared everyone’s right to lead an honourable 
life, completely eradicating all symptoms of poverty, misery, and 
deprivation. 

B. Conflict and discord between Parents 

When the child sees clashes between his parents, he will 
abandon this depressing atmosphere and look for friends with 
whom he can spend most of his time. If those friends arc a bad 
influence, he will gel used to this dangerous and perverted lifestyle. 
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As preventive measure, Islam laid down, to the suitor, the right 
means of choosing his future wife and showed the girl’s family the 
best way of choosing her would-be-husband for the sake of 
attaining intimacy and love between the spouses. In doing so, they 
protect themselves against family problems and marital discord. 

C. Divorce and what it entails of poverty and homelessness 

Among the factors that lead to children’s perversion is divorce 
due to the disunity and separation it entails. When the child misses 
the caring mother, or the responsible father, he will grow up 
corrupt and perverted. What makes such a situation even worse is 
the marriage of a divorced woman to another man, or her poverty 
that compels her to look for work outside her home. Islam 
instructed both spouses to give each other’s rights. Among these 
rights is that a wife: 

- Must obey her husband beneficently. 

-To guard her husband’s property and her chastity. 

- To not reject her husband’s call whenever he desires her. 

The husband: 

- Must provide for his wife and children. 

- Must consult his wife in household affairs. 

- Must live with his wife beneficently and be kind to her. 

- Must help his wife at home, following the conduct of the Prophet 
*- 

In case it is difficult to attain harmony, because of the husband’s 
or the wife’s ill manners, the husband must take these precautions 
before divorce: 

1. Admonishment and guidance. If this fails then, 

2. Forsake her in bed. If this also fails to work then, 

3. Slight beating so that it leaves no marks on her body, the 
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beatings are away from the vulnerable areas, and the face is to be 
avoided. 



4. Resorting to arbitration; mediation with wise people from his 
and her families to investigate the problems held between the 
two spouses, and suggest practical solutions to regain harmony 
and understanding between them. Allah M said, 




“As to those women on whose part you see ill-conduct , admonish 
them (first), (next), refuse to share their beds, (and last) beat 
them ( lightly , if it is useful); but if they return to obedience, seek 
not against them means (of annoyance). Surely, Allah is Ever 
Most High, Most Great. If you fear a breach between them twain 
(the man and his wife), appoint (two) arbitrators, one from his 
family and the other from her’s; if they both wish for peace, Allah 
will cause their reconciliation. Indeed Allah is Ever All-Knower, 
Well- Acquainted with all things.” (An-Nisa, 34-35) 



In case they could not come to a compromise after going 
through these stages, the husband divorces his wife once at a time 
when she is free from menstruation and during which time he has 
not had sexual intercourse with her. The aim is to give a chance to 
retain marital life after the first divorce, as Allah 0^ says: 
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“And if he has divorced her (the third time), then she is not lawful 
unto him thereafter until she has married another husband. Then, if 
the other husband divorces her, it is no sin on both of them that they 
reunite, provided they feel that they can keep the limits ordained by 
Allah. These are the limits of Allah, which He makes plain for the 
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people who have knowledge.** (Al-Baqarah, 230) 
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“ But bestow on them (a suitable gift), the rich according to his 
means , and the poor according to his means, a gift of reasonable 
amount is a duty on the doers of good.'* (Al-Baqarah, 236) 



In case the husband is poor and unable to provide for his 
children, the state has to sponsor those children to meet their needs 
and expenditures. 



D. The spare time that dominates children and adolescents 

It is known that the child grows up fond of playing and having 
adventures. So, educators must make use of this fact to get the 
children engaged in what their health can benefit from and what 
makes them strong. That is done by preparing places for them to 
play in and have fun and give them access to sports clubs and 
swimming pools. If educators do not fullfil their duty, the children 
would certainly mix with bad peers, and will go along a path 
leading to misery and perversion. 

Islam tackled the problem of spare time by offering practical 
means that make their bodies healthy and strong. Among the 
greatest of these means is getting them used to worshipping, 
especially prayer, and teaching them fighting techniques and 
chivalry, swimming, jumping and wrestling. But nothing can be 
achieved without having large playgrounds, vast libraries and 
suitable swimming pools, provided that they conform to the 
Islamic requirements, and its noble manners. 

E. Corrupt companions and peers 

Islam has instructed parents and educators to observe the 
conduct of their children, and has guided them to choose good 
company for their children, and to develop in them every noble 
manner and sublime behaviour. They have also been directed to 
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warn their children against evil company and bad peers. Allah S3 
said. 




“ Friends on that Day will be foes one to another except Al- 
Muttaqun (pious - see V.2:2).” (Az-Zukhruf, 67) 



According to At-Tirmidhi narration, the Prophet ^ said, “ Man 
follows his bosom friend's faith, so everyone must check who his 
friend is.” 

And the Prophet ^ also said in the hadtth transmitted by Al- 
Bukhart and Muslim, "The likeness of the good companion and 
the bad one, is the likeness of the perfume bearer, and the bellow 
blower. The perfume bearer will either give you some to buy, or 
you will get a nice smell from him. But the bellow blower will either 
burn your clothes, or you will get a bad smell of him.” 



F. Mistreatment of parents towards children 

In case a child is treated by his parents and educators with 
cruelty, harshness, tormenting, blame, contempt, and being 
scandalized or derided, his reaction will be evident in his 
behaviour and manners, and the output of fear and seclusion 
will be reflected on his conduct and deeds. 



Islam orders educators to show sublime manners and kind 
treatment in order that children may grow up righteous and feel 
dignified and appreciated. Islam instructs people to treat one 
another with mercy, forbearance, and tenderness. Allah said, 
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,( And had you been severe and harsh-hearted , they would have 
broken away from about you.” (Al ‘Imran, 159) 



And Al- Bukhari related that the Prophet ^ said, “ Allah verily 
loves lenience in everything.'' And Abu Dawud and At-Tirmidhi 
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related that the Prophet ^ said, “Mercy givers are given mercy by 
the All- Merciful. Give mercy to those on earth, so that He Who is in 
heaven may give mercy to you. ” 



G. Watching pornographic and violent films 

Among the great factors that lead to children’s perversion and 
make them mean, apathetic, and careless, is what they watch in the 
cinema and on television. This includes violent and pornographic 
related content. The same affect comes from magazines and stories 
with similar content. When the child reaches the age of discretion, 
such scenes become imprinted in his memory, and settle into his 
mind, so he tries to imitate them. Islam provided parents and 
educators with the right methods for directing and educating their 
children. Among these methods is the comprehensive protection 
from anything that may inflict upon them the Wrath of the 
Sublime Potentate and lead them to the Hell-fire. Allah Wt says. 




“O you who believe! Ward off from yourselves and your families a 
Fire (Hell)" (At-Tuhrim, 6) 



Also among the principles of these methods is the feeling of 
responsibility on the part of those who have the right to instruct 
and educate following the Prophet’s saying, “All of you are 
custodians, and every custodian is responsible for what is in his 
custody. “ 



Among the principles of those methods is eliminating any harm 
that may lead to corrupting their faith and manners, as the 
Prophet said, according to what has been narrated by Malik 
and I bn Majah, “ There should be neither harming nor reciprocating 
harm." So, according to these principles, it is incumbent on every 
parent and educator to keep their children away from watching 
pornographic and violent films, and prevent them from buying 



http://ahlesunnahlibrary.com/ http://nmusba.wordpress.com/ 




64 



Part One 

immoral magazines, possessing love stories or reading books 
inclining to atheism. 

H. Widespread unemployment in the society 

The family whose father who has a wife and children, but is 
unable to find a job to cam his living and provide for his family 
will be prone to homelessness and poverty. The children will be 
dragged into perversion and corruption. Moreover, the father and 
his family members may consider getting money through illegal 
means, and gaining it by unlawful ways. 

Islam has treated unemployment, whether it is imposed or out 
of laziness. It has treated unemployment where a person has no 
way whatsoever of finding a job, while he is willing and able, by 
two things: a- The State should secure a job for him, b- The society 
has to support him until he gets a job. 

The treatment for unemployment resulting from laziness, even 
though work is available and the person is able, is to be through 
the State i.e. the State must observe him, and admonish him if he 
abandons work. In case he insists on not working, it compels and 
obliges him to work. In case unemployment is a result of senility or 
illness, the State must look after those unemployed people, and 
secure for them an honourable life, whether they are Muslims or 
non-Muslims. 

I. Parents forsaking their responsibility towards their children 

Among the great factors that lead to children’s perversion is 
when the parents forsake the reformation of their children, and 
neglect their guidance and rearing. We should not ignore the 
mother’s role in bearing this burden. She is, in this respect, equal to 
the father. Besides, her responsibility is more important and more 
serious on the grounds that she is much closer to her child since he 
was born and until he grows up and becomes mature. The Prophet 
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has assigned such a responsiblity to the mother, when he said: 
"'And a woman is the guardian of her husband’s home, and is 
responsible for her subjects .” If the mother and father fail to 
shoulder the responsibility of educating their children, they, 
undoubtedly, will grow up as if they were orphans, and live like 
vagabonds. How truthful the poet was when he said: 

“An orphan is not that who was left behind, 

humbled and humiliated by his parents. 

The orphan is that who has a forsaking 

mother and a preoccupied father.” 

Matters get even worse when parents indulge most of their time 
in sins and corruption, and get deeply involved in lusts and sensual 
pleasures living a life of looseness and libertinism. No doubt that 
the children’s perversion, in such a case, will be more serious. May 
Allah show mercy to the poet who said, 

“The plant that grows in the green field is not like that 
which grows in the desert, 



How come we hope for perfection for children. 



Who were fed by the breasts of imperfect (mothers)? 



Islam holds both father and mother highly responsible for 
educating their children, and threatened them with a great 
punishment if they failed to shoulder this responsibility. Allah 
M says, 




il O you who believe! Ward off from yourselves and your families a 
Fire ( Hell) whose fuel is men and stones, over which are (appointed) 
angels stern (and) severe, who disobey not, (from executing) the 
Commands they receive from Allah, but do that which they are 
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commanded. (At-Tahrim, 6) 

Al-Bukhari and Muslim related that the Prophet ^ said, "A 
man is guardian of his family (household) and is responsible for his 
subjects and a woman is guardian of her husband’s home, and is 
responsible for her subjects.” 



J. The calamity facing orphans 

If an orphan who was bereaved of his father has not found a 
sympathetic hand to embrace him, and a kind heart that 
sympathises with him, and if he has not found kind treatment 
and full care from his guardians, he will undoubtedly be inclined to 
perversion and crime. Islam has instructed guardians and relatives 
of the orphan with good manners and virtues. Here we have a 
selection of the Islamic instructions that enjoins caring and 
sympathising with orphans. Allah 2H addresses His Messenger 
saying, 
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“ Therefore , treat not the orphan with oppression ...” (Ad-Duha,9) 
And He says, 
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“Have you seen him who denies the Recompence? That is who 
repulses the orphan harshly ... (Al-Ma‘oon, 1-2) 



Allah rebukes the disbelievers whose hearts are harsh, and 
therefore they do not honour the orphan by saying, 




“Not at all, no indeed, hut you do not honour the orphan. And 
you do not urge one another on offering food to the indigent.” (Al- 
Fajr, 16-17) 



Also, Allah warns of transgressing against the orphan’s 
wealth or eating up anything from them. He says. 
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“ Verily , those who unjustly eat up the property of orphans, they 
eat up only fire into their bellies, and they will be burnt in the blazing 

Fire!.” (An-Nisa, 10) 



The Messenger of Allah urged in many hadiths to honour 
and care for the orphan. Among them is: 

Al-Bukhari related that Sahl Ibn Sa‘d said that Allah’s 
Messenger said, “/ and the sponsor of the orphan, a relative 
or not , are in paradise like that " and pointed with the index finger 
and middle finger separating them slightly. Ibn Majah related that 
Abu Hurairah said that Allah’s Messenger ^ said, “The best 
house of the Muslims is a house in which an orphan is honoured, and 
the worst house of the Muslims is a house in which an orphan is 
mistreated . " 



These are the most important of the main factors that lead to 
children’s perversion. So, if the educators do not observe their 
causes and do not uproot them and do not follow the effective 
treatment laid down by Islam, children will grow up as corrupt 
persons and will be tools for demolishing the society. How worthy 
it is for parents and educators to closely follow the Islamic 
methods in educating children, treating their perversion, their 
behaviour, and reforming their souls! 
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The Responsibilitcs of Educators 

1. Chapter One: the Responsibility for Faith Education. 

2. Chapter Two: the Responsibility for Ethical Education. 

3. Chapter Three: the Responsibility for Physical Education. 

4. Chapter Four: the Responsibility for Mental Education. 

5. Chapter Five: the Responsibility for Psychological Education. 

6. Chapter Six: the Responsibility for Social Education. 

7. Chapter Seven: the Responsibility for Sexual Education. 
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Among the most apparent responsibilites that Islam cared about 
and urged is the responsibility on the part of educators towards 
those whom they are responsible for educating, instructing and 
teaching. It is certainly a serious and important responsibility. It 
starts in the very early years of life and continues through the 
stages of discretion and adolescence, until he becomes fully mature. 
No doubt that when an educator accomplishes his task in its full 
scope, a righteous person will be brought up. Hence, a righteous 
family will be established and will contribute to building up an 
ideal society. This is the starting point of Islam towards 
reformation. The Qur’an and Sunnah call on people to fulfil the 
duty of education. Among the Qur’anic verses are, 

“ But stop them , verily they are to he questioned (As-Saffat, 24) 

j ' *■' it" a * \ 

OjU-kj ]yo ~ | 

“So, by your lord, indeed we shall definitely ask them all to- 
gether. Concerning what they were doing ” (Al-Hijr, 92-93) 
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“O you who believe! Ward off from yourselves and your families a 
Fire (Hell)...** (At-Tahrim, 6) 

a 

Among the honourable prophetic traditions, or Hadiths , are: 



Al-Bukhari and Muslim related, “A num is a guardian of his 
family, and is responsilbe for his subjects, and a woman is a guardian 
in her husband’s home and is responsible for her subjets 

It is related that Abu Sulayman Malik Ibn Al-Huwayrith said, 
“We came to the Prophet ^ as a group of peers and we stayed 
with him twenty nights. He thought that we are homesick, and 
asked us about whom we left behind of our families. So we told 
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him, and he was so kind and merciful, He said, “Go back to your 
families, teach them, and instruct them, and pray in the same 
manner you saw me pray. When the prayer is due, let one of you 
declare Adhan, and let your eldest lead the prayer .” Related by Al- 
Bukhari.’’ At-Tirmidhi related, “Nothing has been granted by a 
father to a son better than good manners.” 

In addition to so many other Qur’anic verses and Hadiths. 

Setting out from this Qur’anic instruction and Prophetic 
Guidance, educators cared about educating, instructing and 
guiding their children. Moreover, fathers used to select for their 
children the best teachers and finest educators. We shall talk in 
detail, with Allah’s help, in this section about the most important 
responsibilities. 
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Chapter One 

The Responsibility for Faith Education 

What is meant by faith education is to link the child, from when 
he starts to realize the principles of faith, and teach him the pillars 
of Islam, and the foundations of Shari’ah. By the principles of faith 
we mean belief in Allah, His Angels, His Books, His Messengers, 
the Last Day and Divine predestination. By the pillars of Islam we 
mean, witness to Allah’s Oneness without partner and that 
Muhammad ^ is the messenger, fasting, Zakah (alms-giving) 
and pilgrimage to whoever can afford it. And by the foundations 
of Shari'ah we mean all that is related to Islam, as creed, worship, 
manners and rulings. 

So the educator must inculcate such concepts of faith and 
Islamic teachings into the child’s soul, and the Prophet ^ 
recommended instilling the principles of faith and pillars of Islam 
into the child’s mind during his early years of his life. Among the 
Prophet’s instructions and recommendations are: 

1. His commandment to make the utterance “La Ildha Ilia Allah ” the 
first thing a child hears 

Al-Hakim related that Ibn Abbas said that the Prophet said, 
"Make La Ildha Ilia Allah ' the first word that commences your 
children’s life." The rationale behind this is making the word of 
Oneness the first thing a child hear, the first word his tongue utters, 
and the first word he comprehends. 

2. Introducing him to the rulings of what is lawful and unlawful 

This is in order that he may grow up observing Allah’s 
commandments, keeping himself away from whatever He forbade, 
and get closely bound to the rulings of Shari'ah. 
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3. Commanding him to worship at the age of seven 

Abu Dawud and Al-Hakim related that Ibn ‘Amr Ibn Al- "As said 
that the Prophet $$$. said, “Command your children to pray at the 
age of seven, and heat them for not praying at the age of ten, and 
separate between them (males and females) in beds.” 

In analogy to prayer, they must be trained to fast some days if 
they can endure fasting, and make pilgrimage with their father if he 
can afford it, in order that the child may learn the rulings of 
worship at an early stage of his life and become familiar with 
performing it. 

4. Teaching him to love Allah’s Messenger and his family, and 
reciting the Noble Qur’an 

At-Tabaram related that All 4& said that the Prophet said, 
“Habituate your children to entertain three traits: Loving your 
Prophet, loving his family and relatives, and reciting the Qur'an. 
Surely the bearers of the Quran are in the shadow of Allah’s Throne 
on a day where there is no shadow but His, together with Allah’s 
Messengers and beloved ones. " 

Related to this is teaching the children the battles of the Prophet 
and the history of the Prophet’s companions, Muslim leaders, 
and the great decisive battles, in order that they may follow the 
model of their ancestors, and obtain a close affinity with our Noble 
Islamic history. Here are some of what Muslim educators said 
about the necessity of teaching children how to recite the Qur’an, 
to know about the battles of the Prophet and the great deeds 
of our ancestors and heroes: 

Sa‘d Ibn Abi Waqqas 4® said, “We used to teach our children 
about the battles of the Prophet as wc teach them a Surah from 
the Qur’an 

Imam Al-Ghazalf recommended in his book, “Ihyd ' Ulum Ed - 



http://ahlesunnahlibrary.com/ http://nmusba.wordpress.com/ 




The Responsibility for Faith Education 



73 



Deen’\ teaching the child the Noble Qur’an, the sayings of 
benignant people, the tales of the pure-hearted people, and some 
religious rulings. 

Ibn Khuldun pointed in his Muqaddimah (Introduction), to the 
importance of teaching the Qur’an to children and making them 
memorize it, and he made clear that teaching the Qur’an is the 
basis of education in all curricula throughout various Islamic 
countries. 



How important it is for parents to teach their children, early in 
their lives, the principles of faith, the pillars of Islam, and the 
rulings of Shari' ah, and accustom them to loving Allah’s 
Messenger gfc his family and relatives, his companions, the 
leaders and conquerors, as well as reciting the Qur’an. 



It is obvious to the scholars of education and ethics, that a child 
is born with the religion of oneness and belief in Allah. So, if he 
entertains a discrete education at home, a righteous social setting, a 
faithful environment, he will grow up with an unequivocal faith, 
noble manners, and righteous education. The Noble Qur’an has 
confirmed this fact, as Allah says. 



<*£ chilli (jJl All 1 



“Allah's Fitrah (i.e. Allah's Islamic Monotheism) with which He has 
created mankind ...” (Ar-Rum, 30) 



And Al-Bukhari related that Abu Hurairah said that Allah’s 
Messenger ££ said ,"No child is horn hut having the faith of Islam, 
hut its parents turn than into a Jew, Christian, or Magan.” 

Scholars of education and ethics proved this fact, and it is 
sufficient in this respect to quote Imam Al-Ghazali as saying: “The 
young boy is a trust in the hold of his parents, and his pure heart is 
a precious jewel. So if he is habituated and taught the good, he will 
entertain it, and will be happy with it in this world and in the 
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Hereafter. And if he is habituated to the evil, and is neglected as 
animals are neglected, he will experience misery and will be 
destroyed. Protecting him can only be achieved by educating him, 
and teaching him the good manners.” 

From this presentation of innate nature and its effects, we 
realize that if a child is brought up in a perverse house, and is 
taught in a mischeivous environment, and mixed with a corrupt 
group, he no doubt, will turn away from faith to atheism, and from 
Islam to infidelity. 

So long as educators in general, and parents in particular, are 
responsible for raising the child on the bases of faith, and 
inculcating Islam into his soul, we must know the limits of this 
responsibility, and the dimensions of this duty. The limits of this 
responsibilty are represented as follows: 

1. Guiding them to believe in Allah, His undefiable Might, and His 
wonderful creativity through contemplating the creation of the 
heavens and the earth during their age of discretion. It is 
preferable to proceed with them from contemplating the 
concrete matters to abstract ones, and from the part to the 
whole, until they approach the issue of faith with full conviction, 
evidence, and proof. When a child absorbs, from the very 
beginning, the unequivocal issues of faith, and stable evidences 
of the oneness of Allah, no destructive tool can strike his lively 
heart, nor can evil advocates have any influence on his faithful 
mind, due to unshaking belief, well-established certitude, and 
full conviction he has acquired. 

2. Inculcating into their souls the spirit of submission, piety and 
servitude to Allah, the Lord of the worlds. This can be achieved 
by focusing their attention on the undefiable might and the 
dominion which is great in every sense, in the sprouting plant, 
the growing tree, the aromatic beautifully coloured flower, 
myriads of wonderful creatures with magnificent formations. 
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The heart cannot help but submit to the magnificence of Allah 
. What can the soul do but feel the piety towards Allah 
and experience the pleasure of submission and sweetness of 
servitude to Allah, the Lord of the worlds. Among the means of 
strengthening submission and establishing piety is to train the 
child, during the age of awareness, to submit in his prayer and 
during listening to the Qur’an. 

3. Developing in them the spirit of remembering Allah in all 
their conduct and circumstances. This can be achieved by 
training the child to know that Allah sees him and knows his 
secrets and what he harbours, and He knows the treacherous 
look of the eyes and whatever the breast conceal. The educator 
must train the child to remember Allah in what he does and 
teach him to be sincere to Allah, the Lord of the worlds, in all his 
utterances and deeds, and teach him that Allah does not accept 
any deed from him, unless he does it only for His Sake. The 
educator also has to train the child to remember Allah when he 
thinks, that is, by training him to make reckoning with himself, 
and train him to observe Allah when he feels so, so that he may 
attain the rank of Ihsan (right action or goodness) and sincerity 
to worship Allah as though you are seeing him, and while you do 
not see him, He truly sees you. 

We conclude, from what has been mentioned above, that the 
responsibility of faith education is important and serious, as it is 
the source of all virtue and the origin of perfection. It is the main 
basis for entering a child into the domain of faith and Islam. 

The parent and educator should not refrain from seizing any 
chance to provide the child with the proof of the existence of Allah, 
and with guidance that consolidates belief and strengthens faith. 
This way of seizing the chance of providing advice is the way of the 
first educator, Muhammad Here we present to you, dear 
reader, this example of guidance and style of the Prophet 
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At-Tirmidhi related that Ibn Abbas 4® said, “One day I was 
riding behind the Prophet and he said to me: "O young man, I 
shall teach you some words:' Be mindful of Allah, and Allah will 
protect you. Be mindful of Allah, and you will find Him in front of 
you. If you ask, ask of Allah, if you seek help, seek help from Allah. 
Know that if the nation were to gather together to benefit you with 
anything, it would benefit you only with something that Allah had 
already prescribed for you, and if they gather together to harm you 
with anything, they would harm you only with something that Allah 
had already prescribed for you. The pens have been lifted, and the 
pages have dried.” If they band together to cause you injury, they will 
never do you any harm except what Allah has prescribed for you. The 
quills (Decrees) are suspended, and the scrolls are folded, (Destiny 
is decided). 

In another account, other than that by At-Tirmidhi we have, 
" Observe your obligations towards Allah, you will find Him facing 
you ; try to acknowledge Allah’s Favors when in prosperity, He 
acknowledges you in adversity; and know that what you miss cannot 
indeed be your lot; and what becomes your lot will not indeed miss 
you. Learn also that victory comes through endurance, and relief 
comes with distress and that with hardship comes affluence 
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Chapter Two 

The Responsibility for Ethical Education 

What we mean by ethical education is the set of ethical 
principles and moral values that have to be inculcated in the child, 
in order to be acquired by him as customary behavior from his 
early years, through the time he becomes legally capable, up to his 
full adulthood. Evidently, such ethical principles and moral values 
are the product of deep belief and righteous religious upbringing. 
So, it is clear that when the child is brought up, from his tender 
years, upon belief in Allah , he will develop an innate faculty for 
acceptance and pursuit of moral standards and values and noble 
behavior. Similarly, if the child is brought up in an atmosphere 
alien to Muslim tenets, void of all religious orientation, then such a 
child becomes prone to dissolution and immorality, or even error 
and heresy. Thus, it is no wonder that Islamic Law has given 
special priority to the moral education of children. Here are some 
of these recommendations and precepts: 

At-Tirmidhi reported that the Messenger of Allah ^ said, “No 
boon has been given by a father to his children is more valuable than 
good breeding ” Also, we have Ibn Majah after Ibn Abbas <$© that 
the Messenger ^ said, “Confer noble-mindedness on your children 
and provide for their good breeding 

All of these teachings of the Prophet indicate the great all- 
reaching responsibility on the part of educators regarding bringing 
up children on the noble, moral values of Islam. Such 
responsibilities involve educating them to be truthful, honest, 
upright, and unselfish. Also included here is training children to be 
respectable in word and deed, veering away from abuse and insults 
and similar faults. As opposed to this, they train children respect 
for elders, generosity, living in amity with neighbors, benevolence 
towards the poor and orphans, and affection for the indigent. 
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As long as noble education in Islam depends on strict 
observation and steady supervision, then it is the duty of fathers, 
mothers, and teachers to be alert to such abuses: 

1. Lying 2. Theft 3. Insults 4. Dissolution 

1. Lying is one of meanest attributes from the religious point 
of view. Educators have to observe children’s behavior in this 
respect, and try their best to show the young the odious aspects 
of the habit of lying. Thus, since upright education depends on 
the noble model by educators, they (educators) have to avoid 
lying to young ones, even if they are desirous of making children 
stop crying; lying in such circumstances would eventually destroy 
the confidence of the young in their educators. That is why we 
see our first educator, the Prophet advised parents and 
educators not to lie to children, even if they meant to just attract 
their attention or for fun. 

Here we have Abu Dawud relating on the authority of 

A 

‘Abdullah Ibn ‘Amir <$> that he said, “One day my mother called 
me when the Messenger of Allah ^ was with us in our home. She 
said, ‘Come on, to take this!/ Then the Prophet said to her, ‘ What 
do you intend giving himT She said, ‘I am going to give him dates/ 
Then the Prophet said, * Beware, if you do not really want to give 
anything, that would be a lie foreordained on you.” 

Again Ahmad relates from Abu Hurairah «&> that the Messenger 
of Allah gjfr said, “Anyone who says to a child: ’Come on and have 
this and does not actually give it to him; then this is a definite lie.” 

2. Theft is no less dangerous than telling lies; and it is usually 
rampant in communities deprived of righteous upbringing based 
on the values of Islam. So it is imperative for parents and educators 
to implant in the young the sense of observance of religious 
behavior and fear of Allah, together with the baneful results of 
theft in this world and in the Hereafter. 
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Sometimes there are cases where parents are not dissuaded from 
their children’s contrived thefts, especially when the child may 
claim that what he got was not through theft, but through having 
gifts from friends or through leftovers. There are even cases of 
parents encouraging their children to steal, and in such cases, such 
youngsters grow into persistent criminals. An extreme case is 
attributed to a youngster, who was convicted of theft by a Shari'ah 
court, and he was to have his hand cut off. So the boy cried to the 
judges, “Before you cut off my hand, cut off my mother’s tongue. 
The first time I committed that crime was when I picked up an egg 
from one of our neighbor’s house; but my mother did not rebuke 
me; nor did she order me to return it where it belonged. On the 
contrary, my mother uttered the trill of joy ( zaghrudah ), and said, 
‘Thanks to Allah! My son is now a man!’ ‘So without these words, 
I would never have become a thief.’’ (1) 

3. Abuses and Insults: these are some of the acts of misbehavior 
that have been often currently heard for many reasons. Of these 
reasons is that the child probably heard the same abuses and 
insults from adults. Another reason is loose upbringing where 
children are left to mingle with children on the streets and alleys. 

Thus, it is the founded duty of parents and educators to present 
exemplary behavior to these young ones in the form of polite 
speech, and in constant attempts to keep them away from offensive 
and insulting companions. Together with this, they should tell them 
to beware of loose talk, and to learn the Ahadith forbidding such 
abusive language. For here is the Hadith, related by Al-Bukhari and 
Muslim, which says/’ A busing a Muslim is an immoral act, and 
fighting against him is disbelief ". Another Hadith says, “One of the 
most grievous offenses is that a man should curse his parents 1 ’. Then 
the Prophet ^ was asked, “O Messenger of Allah, how does a 

(1) Akhlaquna Al-Ijtimd’iyyah (Our Social Ethics), by As-Siba‘i, p. 162. 
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Muslim curse his parents?” Then the Prophet gjfc answered, “A 
man may abuse another persons father, then the other person abuses 
the speaker's father; or a man may abuse another person’s mother, 
then the other person abuses the speaker's mother.” This Hadith is 
related by Ahmad and Al- Bukhari. Another Hadith related by At- 
Tirmidhi says, “A believer should not be an offender, nor should he 
be one who curses, or be abominable, or loathsome.” 

4. Indulgence and Dissolution: such behavior has become 
rampant among our younger generation nowadays, boys and 
girls alike, due to their preoccupation with blind mimicry, thus, 
getting more and more inclined to corruption and licentiousness. 
To them, life now seems to be timely enjoyment, degrading lust, 
and lawless activities. If they miss such misbehavior, then life seems 
to have no purpose. Of course, we find that the Messenger has 
set for all parents and educators the practical principles and 
righteous ideas for training children on upright behavior and true 
Muslim morals. Among these are: 

1. W arning Against Blind Mimicry 

Here, Al-Bukhari and Muslim related that the Prophet said, 
” Behave differently from the atheists by shaving the mustache and 
keeping the beard ”, or after the relation of Muslim, “Cut off the 
moustache, and keep the beard, and thus be different from the 
Magans ”. As related by At-Tirmidhi, the Hadith runs thus. 
"Anyone of us who dons the garb of others is not one of us; do not 
don the garb of Jews or Christians.” Another Hadith also related by 
At-Tirmidhi says, "Let not anyone of you be an opportunist who 
would say, 7 go with my company; if they do good, I do the like; if 
they behave badly, I do the same. ' But get into the habit of doing 
good if the people do good; and if they misbehave, avoid their 
misbehavior. ” 
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2. Forbidding Excessive Enjoyment 

Here wc have the divine words, " Thereafter , indeed you will be 
definitely questioned about bliss Also we have the Hadith related 
by Imam Ahmad after Mua‘z Ibn Jabal <&■ in a traceable Hadith , 
‘Beware of excessive enjoyment, for the true worshippers of Allah do 
not indulge in excessive enjoyment.” 

In the two authentic books, it is related that ‘Umar Ibn Al-Khattab 
4® wrote to the Muslims in Persia, saying, “Beware of excessive 
enjoyment and the garbs of polytheists.” What is intended by 
enjoyment here is to be immersed in what is delicious, and to roll 
over incessantly in wealth and luxury. 

3. Music and Dissolute Singing 

In a Hadith by the Prophet related by Al-Bukhari, Ahmad 
and Ibn Majah, we read, “ Indeed there will be in my nation some 
people who regard adultery permissible, wearing silk, drinking wine, 
and playing music permissible Another Hadith related by At- 
Tirmidhi after Abu Musa 4® says, “ Anyone who listens to songs, 
will not be allowed to listen to the rauhaneein (reciters of the 
Qur'an) in the Garden.” Needless to say that anyone with 
discernment would realize that listening to such prohibitions 
leads the young to the aberrations of sex, luxury, depravity and 
immorality! 

4. Effeminacy 

In the two authentic books after Sa‘id Ibn Al-Musayyab, we 
read, “Once Mu‘awiyah came to Madinah and addressed us, and 
then brought a ball of hair and said, ‘1 never saw anyone with his 
hair like this, except the Jews. The Messenger of Allah called it 
forgery.” In the words related by Muslim, Mu‘awiyah was 
reported to have said, “You have done mischief by adopting 
such evil clothing, and the Prophet forbade such forgery.” 
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Again, it is reported after Al-Bukhari, Abu Dawud, and At- 
Tirmidhi from Ibn Abbas that the Messenger of Allah ^ said, 
"May the curse of Allah fall upon the effeminate men, and virile 
women.” In the wording of Ahmad, Abu Dawud, and Ibn Majah, 
the Prophet said, "May the curse of Allah fall on women acting 
like men, and men acting like women.” 

Then Abu Dawud relates after All “I saw the Messenger of 
Allah ^ take a piece of silk cloth in his right hand, and a piece of 
gold in his left, and said, ‘ Surely this is forbidden to the males of 
my nation.’” 

So wigs, using gold ornaments, or silk clothes for men is not 
permissible. Similarly, effeminacy, adopting virility, and being 
partly-dressed but partly-bare on the part of women all of these are 
effeminate and dissolute manners, and lead to effacing virility and 
humiliating the human personality. 



5. Unveiling, Flaunting, Intermixing and Prohibited Viewing 



In Surah Al-Ahzab Allah ^ says. 




“O Prophet! Tell your wives and your daughters and the women of 
the believers to draw their cloaks (veils) all over their bodies. That 
will he better , that they should be known ( as free respectable women ) 
so as not to be annoyed. And Allah is Ever Oft- Forgiving, Most 
Merciful. ” (Al-Ahzab, 59) 



Allah OS says in Surah An-Nur: 

Cf Jsf if u 'p. 3 \jZ2i &£$ U !4£ <£oh£5 J > 
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“Tell the believing men to lower their gaze (from looking at 
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forbidden things ), and protect their private parts (from illegal sexual 
acts). That is purer for them. Verily , Allah is All- Aware of what they 
do. And tell the believing women to lower their gaze (from looking at 
forbidden things) and protect their private parts (from illegal sexual 
acts) and not to show off their adornment except only that which is 
apparent and to draw their veils over Their bosoms and not to reveal 
their adornment except to their husbands...** (An-Nur, 30-31) 



As for flaunting, we have the command: 



\ r 







"And stay in your houses, and do not display yourselves like that 
of the times of ignorance.** (Al-Ahzab, 33) 



Here, we have Imam Muslim in his Sahih, after Abu Hurairah 
that the Prophet g; said, "Two categories are destined for Hell, 
and I have not seen them, a category that holds whips similar to 
cows’ tails; with these whips, they beat human beings. Another 
category is a hand of women partly-dressed, partly-bare, swaying 
right and left trying to attract men’s attention, their hair drooping 
like camels’ humps. These ( people ) will not enter the Garden, and 
will not even smell its scent , although its scent can be smelled at a 
distance of five hundred seasons. 



Forbidding Intermingling of the Sexes 



Allah 8^ has forbidden intermixing, for He says, 

"And when you ask (his wives) for anything you want, ask them 
from behind a screen : that is purer for your hearts and for their 
hearts.** (Al-Ahzab, 53) 



Here we also have the Hadith , related by At-Tirmidhi that the 
Messenger ££ said, "Let not any man have privacy with a woman, 
for then, Satan will be their third. ” 
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Again, in the two authentic books ( As-Sahihayn) , the Messenger 
of Allah ££ is quoted as saying, “ Beware of entering places where 
women reside ! “Then a man said, “O Messenger of Allah, even if he 
is a relative of the husband?” Then the Prophet answered, “A 
relative (in this case) is death.” Finally, we have the J/adith related 
by Imam Muslim, that the Prophet said when he was asked 
about an unintended sudden look, “Turn your look away.” 

So it should now be understood that when human communities 
and nations adopt such Divine principles, and adopt such modes 
of behavior and avoid all attributes alien to righteousness and 
virtues such as: unveiling, intermingling of the sexes, and all sorts 
of prohibitions, then such communities will undoubtedly lead a 
life of purity and virtue, enjoy peace and security, and could 
aspire to achieve happiness and glory. Such are, dear parents and 
educators, the main educational principles and practical methods 
set by Islam for ethical behavior, the growth of personal morality, 
and good manners. 

Finally, we have to remind ourselves of the role of close 
observation and the heavy responsibility on our part to ensure 
the righteous behavior of our children. If we search for the causes 
for dissolute morality of children and their deviant behavior, we 
shall find it resulting from our disregard of the trust on the part 
of parents, and neglecting their education and guidance. 

Some Causes of Children's Deviation 

1. A father that may show laxity in observing that his children 
should not mix with evil associates, from which they acquire 
many of their patterns of devious and immoral behavior. 

2. A father who allows his children to attend shows that offer 
scenes of dissolute behavior, or that present films of violence. 
Such a father is actually pushing them into an abyss of perilous 
destruction. 
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3. A father who does not stop his children from buying immoral 
papers and magazines, or from reading erotic books, will not 
stop his children from abomination and vice. 

4. A father who is lenient about veiling his spouse and daughters, 
and is heedless of their unveiling and flirting, or their mingling 
with other flirting companions, such a father is helping his 
children to fall into vice and dishonor; and this may end up with 
defilement, and voiding their chastity. Then neither remorse nor 
tears would be of any avail. It would be necessary for a father to 
have a look at his children’s desks and observe their writings; for 
it may be that these children acquire whatever they like in the 
way of pornographic pictures, wanton papers, or love-letters; 
and here strict supervision is badly needed. 

To Parents and Educators 

With all that we have presented of the Messenger’s insistence on 
the right behavior of children, with all that has been said that right 
behavior is an outcome of true belief, with all of the vicious 
influences to which your children are subjected, with all that has 
been presented about the reasons for deviant character, and 
dissoultc behavior, it seems now there is no other way, except that 
you adopt a resolute stand for all religious values in the upbringing 
of your children. It is towards them whom you have to shoulder 
your responsibility for their education, teaching and care. You 
have to know that any negligence in this respect, would lead them 
to grow impotent, dissolute, and vicious. 

So be apprehensive of the warnings from Allah, and be very 
observant of their behavior. Such observance will definitely help 
towards seeing your children flourishing before your eyes, as 
brilliant youths in society, as if they were angels treading on the 
earth, secure and serene. 
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Chapter Three 



The Responsibility for Physical Education 

By responsibility for physical education, we mean the parents’ 
and educators’ responsibility for bringing up the children healthy 
and sound in body. Here is presented the sound discipline 
presented by Islam for such sound upbringing: 

1. Providing for the Family: 



The Qur’an gives us the Words of Allah , 






“but the father of the child shall bear the cost of the mother's food 
and clothing on a reasonable basis ...” (Al-Baqarah, 233) 



Here, we have Imam Muslim relating that the Prophet ^ said, 
“A dinar paid in the way of Allah, and a dinar you paid for the 
freedom of a slave, and a dinar you gave as donation to an indigent, 
and a dinar you paid for your family- the greatest reward will be for 
the dinar you paid for your family” 

Thus, we find that the Prophet condemns the failure to 
maintain the rights of children, and avarice in providing for them. 
Hence, Abu Dawud and others relate that the Prophet ^ said ” It 
is enough vice for a person to destroy those whom he sustains. ” The 
same Hadith was related by Imam Muslim, saying, “It is enough 
vice for a person to keep back provision from those whom he is the 
one responsible for.” Provision here includes healthy food, sanitary 
housing, suitable clothes to make sure that they grow up sound, 
and safe from disease. 



2. Following the Precepts for Healthy Food, Drink and Sleep 

One of the leading precepts of the Prophet is not to be 

excessive in feeding and drinking; for it is related by Ahmad and 

At-Tirmidhi that the Prophet said, “In no way does the son of 
* 

Adam (a human being) Jill a vessel worse than he fills his belly. It is 
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enough for him to eat a few morsels to keep his backbone steady. If 
ever he needs more, then one third ( of his stomach ) would be for 
food, another third for his beverages, and one third for breathing . " 

Concerning beverages, “ Drinking should be twice or three times; 
and respiration in the drinking vessel is to be forbidden; and drinking 
while standing is also forbidden. ” 

For sleep, he prescribes, “ Sleeping should be on the right side, for 
sleeping on the left side may hurt the heart, and hamper respiration . ” 
Here, Al-Bukhar? and Muslim relate that Al-Bara Ibn ‘Azib &> 
reported that the Messenger of Allah ^ said, "When you intend to 
go to bed, then perform ablution for prayer, and sleep on your right 
side, and say, 'Supplicated be You, Allah! I submit myself to You; / 
set my face towards You; I have entrusted my affairs to You ; / have 
resorted with my back to You, with all longing and awe to You. 
There is no refuge or deliverance except to You. I believe in the Book 
You have sent down, and the Prophet You have sent’. So, let these be 
the final words you say before you sleep. " 

3. Caution Concerning Infectious Diseases 

Here we have Imam Muslim and Ibn Majah and others relating 
Jabir Ibn ‘Abdullah’s narration that in a delegation from Thaqif 
that came to the Prophet there was a leper. The Prophet ^ said 
to him from afar, "Go back, we have already accepted your 
allegiance." Again, we have in the Sahfh of Al-Bukhari that the 
Messenger of Allah ^ said, "Flee away from the leper as much as 
you flee from a lion." 

In AS-Sahihayn, we have the Hadith narrated by Abu Ilurairah 
that the Prophet ^ said, "Beware of the intermixing of the sick and 
the healthy So it is incumbent on educators to seclude anyone 
suffering from a contagious sickness from the rest of the children, 
to avoid the spread of the disease, and the danger of an epidemic. 
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4. Treatment by Medication 

Imam Muslim, Ahmad, and others related after Jabir Ibn 
‘Abdullah that the Prophet said, " For every ailment there is a 
remedy; so if the remedy is right, recovery is sure with the permission 
of Allah Also in the Musnad by Imam Ahmad, after Usamah 
Ibn Shurayk, who said, “I was in the company of the Prophet ^ 
when some Arabs came, and said, “O Messenger of Allah! Shall we 
take medicine? So he said, Yes. O you bondmen of Allah, do take 
medicine; for surely Allah has never prescribed any sickness 
without prescribing the cure for it, except for one sickness So they 
asked, " What is it?” He said, 'Senility' 

Thus, parents and educators have to accept these directives by 
the Prophet ^ to take good care of their children in case of 
ailment, and treating their sickness, since taking precutionary 
measures is one of the principles of Islam. 

5. The Concept of “No Harm and No Reciprocating Injury” 

In this respect, we find Malik, Ibn Majah and Ad-Daraqutni 

a 

relating after Abu Sa‘id Al-Khudri that the Messenger of Allah ^ 
said, “No harm, and no reciprocating injury.” 

This Hadith has been considered by jurists and legal theorists as 
one of the important legislative precepts prescribed by Islam. 
According to this concept, educators, and especially mothers, have 
to make sure that their children observe sanitary instructions and 
precautions for their sound upbringing, and healthy physical 
growth. Some of these instructions and concepts are: 

1. Eating ripe fruits, and avoiding unripe ones. 

2. Washing fruits and vegetables before eating them. 

3. Eating meals at regular times. 

4. Washing hands before and after meals. 
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So observing such instructions is a guarantee that the children 
will grow up healthy and sound in body. 



6. Physical Education and Horsemanship 



Allah says. 






“Anti make ready against them all you can of power, including steeds 
of war (tanks, planes, missiles, artillery)...* , (Al-Anfal, 60) 



Here we find Imam Muslim relating that the Prophet ^ said, 
"A strong believer is more gracious and more beloved by Allah than a 
weak believer. ’’ 

That is, Islam is always calling upon Muslims to learn how to 
swim, archery and horsemanship. 



7. Leading a Simple, Moderately Pleasurable Life 

Thus we have Imam Ahmad relating after Mu‘adh Ibn Jabal 
this traceable Hadith, “Beware of immoderately pleasurable life, for 
the true bondmen of Allah are not of that sort/’ Here, the 
Messenger ^ is the model and exemplar in his very simple but 
tough life as regards to food, clothing and housing. How 
becoming it is for our Muslim generations to follow his example 
and adopt his rulings and mode of life! 

8. Seriousness, Diligence, and Keeping Away from Laxity and 
Dissoluteness 

Again, we find Imam Muslim relating that the Prophet 
said, "Uphold what is useful to you, seek help from Allah, and do 
not feel impotent ” 

Of course, it is self-evident that if the child is brought up in an 
atmosphere of laxity and dissoluteness, he will grow disrupted and 
of an intricate character. Hence, educators have to make sure that 
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the children are brought up with a sense of diligence, simplicity, 
confidence, and self-respect, and to be kept away from disruption 
and feebleness in body and mind. These are the basic concepts 
offered by Islam for child education. 

Through the upholding of these concepts, the young generation 
will enjoy healthy and sound bodies and characters; and in this 
case, you have fulfilled your trust and performed the duty that 
Allah has put into your charge. However, there are other 
serious problems wc can observe among the young and old, 
especially adolescents; and these problems must be taken care of, 
so that they can be remedied, and their harmful effects can be 
explained. These serious problems facing the young and old may 
be summed up in the following: 

1. Smoking 2. Masturbation 

3. Drinking and Narcotics 4. Adultery and Sodomy. 

1. The Problem of Smoking 

One of the most disconcerting phenomena nowadays is 
smoking, which has become widespread. At some length, this 
phenomena may be discussed as follows: 

a. Dangers resulting from smoking. 

b. The laws of SharVah as regards to smoking. 

c. How to deal with the problem. 

a. Physical and psychological dangers: it is now proven beyond doubt 
that smoking results in the disastrous effects of lung disease, as well 
as the loss of memory, loss of appetite, paleness, problems with 
respiration and nervous systems and physical ill health. 

b. Financial dangers: of course, smoking as a daily habit does 
eventually lead to financial problems, which would then lead to 
family conflicts since, in most cases, smoking may mean 
encroachment on daily provisions for the house and its inhabitants. 
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The laws of Sharfah against smoking 

a. It is a ruling unanimously agreed upon that anything that leads 
to harm or ruin must be avoided. Here, we have the Hadith 
related by Ahmad and Ibn Majah, that the Messenger of Allah 
jg* said, "No harm, and no reciprocating injury Since smoking is 
considered physically harmful, then avoiding smoking is 
imperative, and thus prohibited. 



b. Smoking should be included within Al-Khahd’ith (vicious acts) 
because of the harm it entails. Of course, we all know that Allah 
made lawful all good things, and made unlawful all harmful 
things. Here we have the words of Allah , 






“He allows them as lawful At-Tayyihdt ( i.e . all good and lawful as 
regards things, deeds , beliefs, persons, and foods), and prohibits 
them as unlawful Al-Khab’ith (i.e. all evil and unlawful as regards 
things , deeds, beliefs, persons, foods)...” (Al-A‘raf, 157) 



c. Smoking makes the body lazy and benumbs the mind, especially in 
the case of addicts. Again, we have the Messenger of Allah 
forbidding all sorts of slackening, benumbing and intoxicating 
substances, as we have in the Hadith related by Ahmad in his 
Musnad, and Abu Dawud in his Sunan, after Umm Salamah 
who said, “The Prophet forbade all slackening and 
intoxicating substances.” Thus all these texts by word and 
meaning stress the fact that smoking is unlawful, for it has 
physically and financially dangerous effects. 



Treatment of the Problem 

Such treatment falls, first, into the hands of the State in the form 
of a wholesale publicity campaign, in papers, magazines, radio, 
and television, against smoking, indicating dangers to health. A tax 
increase on tobacco, with an increase in prices, and prohibition in 
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crowded places are means of fighting smoking. Even adults who 
are smokers should have, in observance for the ordinances of 
Allah, deterrent from smoking. Thus, they should have enough 
resolve to withstand the attraction, and enough common sense to 
always follow the straight path. 

As for the younger generation, who have the bad habit of 
smoking, they should be under the strict observation of parents 
and educators. Fathers should try to treat the divergence of the 
young, and make sure that they are again on the way to sanity and 
safety. 

2. The Problem of Masturbation 

This problem is rampant among adolescents and youths in 
general. Some of the main reasons for such a problem are the 
provacative dresses of women, intermingling in streets, gardens 
and other places. 

Thus, theatrical and film presentations, together with books 
and magazines about love and sex, all present one of the most 
dangerous influences on the psychological and moral behavior of 
youth. So an adolescent, with no sense of religious awareness of 
the ordinanaccs of Allah, will readily fall into any of these two 
alternatives: a. He would either try to satisfy his sexual desires in 
other prohibited ways, or b. abate this desire through 
masturbation. 

Of course, the second alternative is definitely harmful for the 
body, mind and procreation. Our discussion of this problem comes 
under three headings: 

1. Its harmful effects. 

2. The Shari 'ah ruling concerning this problem. 

3. Treatment. 
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The Harmful Effects 

a. Physical effects: anyone practicing masturbation is liable to these 
complications. Bodily exhaustion, shivering, heart palpitations, 
and pulmonary inflammation in most cases. 

b. Sexual effects: one of the most dangerous effects is impotence 
which means disabilty of man to get married or satify wife’s desire. 
This may lead to abstaining from marriage or hating the other sex. 
This means that marriage, in such cases, will render the wife unable 
to keep her integrity; and thus the couple may seek divorce, or the 
wife may find her satisfaction through immoral ways. 

c. Psychological and mental effects: among the dangerous effects 
here are distraction, forgetfulness, irresoluteness, aloofness, 
timidity and laxness. 



The Shari'ah Ruling 

a. It is prohibited by Shari'ah, for we have the words of Allah 'M: 
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“And those who guard their chastity (i.e. private parts, from illegal 
sexual acts). Except from their wives or ( the slaves) that their right 
hands possess, - for then, they are free from blame; But whoever seeks 
beyond that , then those are the transgressors (Al-Mu’minun, 5,6,7) 



So any attempt of sexual satisfaction other than through 
marriage (i. e. through adultery, sodomy, or masturbation) is 
prohibited. Here, w r e have the Hadith from ‘Ala who said, “I heard 
of a people who will be mustered, with their hands pregnant, so 1 

A 

think they are those who practised masturbation. Again Sa‘id Ibn 
Jubayr said, ‘Allah will torment a nation that used to be frivolous 
with their private parts (1) .” 



(I) Quoted from Ash-Shaikh Muhammad Al-Hamid, in his book " Rudud 'ala 
Ahdtil" (Rebutting Falsehood) p. 40. 



http://ahlesunnahlibrary.com/ http://nmusba.wordpress.com/ 





94 ■ — - ■■■ - Part Two 

b. It is well-known that what leads to harm, or causes perdition 
should be avoided, for practicing it is prohibited. Again, we have 
the saying of the Prophet ‘‘No harm, and no reciprocating 
injury Since masturbation has its harmful physical, sexual, 
psychological and mental effects, then it is prohibited. 

A Pertinent Question 

A 

Since masturbation is forbidden, what is the SharVah ruling in 
regards to a person who is sexually overwhelmed, and would 
probably fall into sinful adultery? 

When it comes to weighing between sinful acts, a person 
generally chooses, at moments of distress, what is less sinful; and 
here we have the juristic axiom, “the choice of the less sinful, and 
least vicious.” That is why legal jurists have said, “Masturbation is 
prohibited, if the act here is to arouse sexual desire when it is 
dormant. But if the desire is so overwhelming that it causes 
vexation and distress, and may lead to adultery, and there is no 
other means of sexual abatement, then masturbation is permissible , 
on the basis of mutual equivalence. Here the person barely escapes 
penalty, for here he has neither reward nor punishment (1) .” 

Treatment 

1. Early marriage: this is the most efficient way for eradicating such 
a destructive habit, and the best means of fulfilling the needs of 
overwhelming desire. 

2. Supererogatory fasting (Nafl): we have the saying of the Prophet 
^,“0 young fellows, anyone of you who is sexually competent, 
should marry; for this is more amenable to lowering one’s gaze, and 
more immune for the private parts. But anyone who cannot afford 
marriage, has to fast, for it is enough restraint. ” 



(1) ibid. 
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3. Keeping away from sexual incitements: keeping away from gazing 
at flirtatious women, as well as abstaining from reading sexual 
literature and listening to licentious songs are definitely helpful in 
this respect. 

4. Keeping busy: of course, when the young find much spare time, 
they begin to have all sorts of dreamy ideas, foolish conceptions, 
and exciting sexual whims, and thus, they may suddenly get 
sexually excited. Here, the youth find no other alternative other 
than getting satisfaction through unburdening himself of such an 
overwhelming passion. The remedy here is to keep busy through 
physical training, useful cultural readings, developing an interest in 
religious education, or military training. 

5. Righteous companionship: one of the main concerns of parents is 
to advise their young to choose for their company virtuous 
companions, who would remind them in case of forgetfulness, and 
to advise them in case of deviation; for of course, a fellow usually 
adopts the ideals of his companions. In a Hadith of the Prophet ^ 
related by At-Tirmidhi: "A man embraces the religion of his friendly 
fellow.” Thus, keeping away from dissolute friends and intimate 
relations with righteous fellows are basic precepts. 

6- Medical prescriptions: physicians and health specialists have these 
recommendations for easing inordinate sexual desire: 

- Bathing with cool water in the summer and washing his private 
parts with cold water in other seasons. 

- Regular physical exercises. 

- Avoiding very spicy foods. 

- Dispensing with tea and coffee as much as possible. 

- Decreasing his consumption of eggs and meat. 

- Sleeping on the right side of his body, and facing Qiblah. 
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- Finally, an omnipresent apprehension of Allah, attending 
religious meetings, performing congregational, as well as 
optional prayers. Togther with constant recitations of the 
Qur’an, pre-dawn prayers (qiyam), optional fasting, reading 
about the Prophet ^ and his Companions, and reminding 
oneself of death and the Last Day: all of these are effective in 
arousing a youth’s feeling of devotion to Allah and realization of 
His Glory. 

3. The Problem of Narcotics 

Addiction is usually found among homeless people who have 
lost their parents or guardians, as well as among dissolute youths 
in the company of immoral bands. Here we deal with three aspects 
of the problem. 

a. Harmful effects. b. The Shariah ruling, 

c. Effective treatment. 

Harmful Effects 

- Physical and mental effects: it is already known that addiction 
may lead to insanity, dissipated memory, distorted thinking, as 
well as stomach ache, loss of appetite, and hardening of blood 
vessels. 

- An addict is financially on the verge of bankruptcy since he 
always finds it easy to squander his money on narcotics. Of 
course, this leads to poverty, and causes lack of productivity and 
many economic problems. 

Such an addiction may lead to lying, cowardice, and lack of 
ethical responsibility; all of these result in committing crimes of 
theft, adultery, and a hostile attitude towards society. Then we also 
find that imperialist powers may use narcotics as a weapon againt 
their enemies, with the purpose of causing instability, dissolution 
and abating the sense of solidarity in the nation. 
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The Shari { ah Ruling 

As for the ruling in Islam, we have a consensus for prohibition 
of intoxication and narcotics. Allah ^ says against wine, 
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“0 jw h-Ao believe! Intoxicants (all kinds of alcoholic drinks ), 
and gambling, and Al-Ansah, and Al-Azldm (arrows for seeking luck 
or decision ) are an abomination of Shaitan's (Satan) handiwork. So 
avoid (strictly all) that (abomination) in order that you may he 
successful. Shaitan (Satan) wants only to excite enmity and hatred 
between you with intoxicants (alcoholic drinks) and gambling , and 
hinder you from the remembrance of Allah and from As-Saldt (the 
prayer). So, will you not then abstain ?” (Al-Ma’idah, 90 -91) 



We also have the Hadith, related by Abu Dawud “Allah has 
cursed wine, those who drink it, or offer it, its purchaser and seller, 
the one who presses it, who asks it to he pressed, its carrier and the 
one to whom it is carried. " As for narcotics, we have innumerable 
Iladiths forbidding them: 



- Narcotics could be included under Khamr (wine), since narcotics 
inebriates the mind, and tilts it away from its judicious nature. 
We have Al-Bukhari and Muslim relating after ‘Umar Ibn Al- 
Khattab, the Commander of the Believers who addressed the 
people, while he was standing on the tninbar (pulpit) of the 
Messenger of Allah saying, " Khamr (wine) is what inebriates 
the mind . " 



- Again, Umm Salamah as related by Imam Ahmad and Abu 

Dawud said, “The Messenger of Allah ^ has forbidden 
everything that intoxicates or languishes.” Of course, narcotics 
are to be included here, since they have both pernicious effects. 

- They are also included under the word “vicious things” khabaith 
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in the words of Allah Wl about the Prophet, 



“He allows them as lawful At-Tayyihdt (( i.e. all good and lawful) 
as regards things , deeds , beliefs , persons, foods), and prohibits them 
as unlawful Al-Khabd'ith (i.e. all evil and unlawful as regards things , 
deeds , beliefs , persons, foods)..." (AI-ATaf 157) 



Here we have again the Prophet jdfc, as related by Ahmad and 
Ibn Majah: "No harm, and no reciprocating injury.’’ 



Effective Treatment 

- Righteous Education 

- Avoiding causes 

- Punishment for perpetrators 



Righteous Education 

Religious upbringing is represented by belief in Allah, since this 
is a basic element in ethical reconstruction and upbringing. A 
relevant example is that of the pagan Arabs, who were addicted to 
wine before Islam; and their versatile poetry about intoxication is 
abundant. However, once they embraced Islam and devoutly 
accepted its prohibitions, they quite voluntarily poured out their 
preserved barrels of wine into the streets of Madinah. Modern 
societies arc strongly recommended to realize how devoted we 
should be to the values of Islam and its characteristic rules for 
righteous upbringing. 

Avoiding Causes 

An attack on addiction should primarily be the responsibility of 
the State. Here, selling and buying all sorts of intoxicants should be 
prohibited by competent authorities, thus leaving no means for 
addicts to obtain them. 

Punishment 

Of course we know that Islam has prescribed forcible penalties 
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for drunkards (about 40-80 lashes). Penalties may also be through 
imprisonment, fines, or confiscation. 

4. Promiscuity and Sodomy 

These represent two of the most dangerous sins committed by 
adolescents and youth in general; and we know how many 
adolescents have fallen into these sinful acts due to the negligence 
of fathers and educators. We will deal with these problems as 
follows: 

A. Harmful effects B. The Shari' ah ruling 

C. Treatment 



Effects 

Such grievous sins result in many venereal diseases: gonorhea, 
syphilis and other infectious diseases Here we have the Hadilh of 
the Messenger of Allah gfe related by Ibn Majah, Bazzar and Al- 
Bayhaqi, ' Nowhere arc obscenities rampant overtly, then comes the 
spread of epidemics and maladies that were never found before . " 



Social, Ethical and Psychological Effects 

In the social, ethical and psychological matters, the harmful 
effects of these crimes lead to confounded ancestries, dissolution, 
and the dismemberment of families. 



The Shari' ah Ruling 



The ruling of Shari' ah is definite prohibition by the consensus of 
jurists and legal theorists. Such a prohibition is clearly stated in the 
words of Allah ^ : 
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“ And those who invoke not any other ilah (god) along with Allah , 
nor kill such person as Allah has forbidden , except for just cause, nor 
commit illegal sexual intercourse - and whoever does this shall receive 
the punishment (Al-Furqan, 68) 
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Al-Bukhari and Muslim reported that the Prophet ^ said, “An 
adulterer does not commit adultery except when he is no longer a 
believer . " 



As for sodomy, here we have the words of Allah 

“And leave those whom Allah has created for you to he your 
wives? Nay, you are a trespassing people!* *. (Ash-Shu‘ara, 166) 



We also have in the Hadith related by Al-Hakim that the 
Prophet ^ said, The most dreadful thing that l fear its punishment 
most is the crimes of the household of Lut {sodomy). Of course the 

jk 

Shariah has its prescribed punishments. For adultery the two 
punishments are: 



1. Flogging of a 100 lashes and banishment, for Allah says: 



\ Hi H ^ ait itfLt ^ 



“The woman and the man guilty of illegal sexual intercourse, flog 
each of them with a hundred stripes. Let not pity withhold you in 
their case, in a punishment prescribed by Allah...** (An-Nur, 2) 



2. Stoning is the punishment for a married man or woman, as 
attested by many authentic Hadiths. 



Punishment for sodomy: Here we have this statement by Al- 
Baghaw?, “Scholars have differed about punishment for sodomy; 
some say that the punishment here is the same as for adultery: if 
the person is married, then he is to be stoned; but if the person is 
not married, then the punishment is a hundred lashes, and this is 
the most acceptable of two statements by Ash-Shafi‘i.” 

Some scholars including Malik and Ahmad, see that a sodomist 
should be stoned, whether married or unmarried. Another opinion 
of Ash-ShafV? is that both active and negative perpetrators are to 
be killed (1) . The Hanafi school says that the punishment is ta'zir 

(I) At-Targhib wa At-Tarhib , vol. 4, p. 325. 
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